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INTRODUCTION 




Guru SRI SWAMI UDE CHAND JI, 
ivho is a well-known preacher and a pio- 
found Scholor amongst the S. S. Jain 
community, has compiled this tract ‘*Mithya-Khandan” 
in Urdu which I have translated into English, append- 
ing to this the origin of Jainism and explanations of 
some other religious points, because this Jainism has 
been most pitiably misunderstood. Its origin has 
been misconceived, its tenets have been misunderstood, 
its philosophy has been itiiscoiisfrueiS} and its 
antiquity has been miscalculated. And in short 
it has been misunderstood wholesale. It has not 
only been misunderstood, but spitefully found fault 
with. People not only misunderstood it, but also 
cast slurs upon it out of spite, out of eninitj", 
and out of bigottedness. Some have called 
it a Hastika religion. Some have called it a re- 

t 

ligion of the Banias and Shravagis. Some have 
regarded it as an off shoot of Budhism. Some have 
looked upon it as a religion that took its rise upon 
the revival of Brahiniuism under Shunkaracharya. 





Sonic have regarded it as a product oC Brali- 
inanisin. Some have called Maliavira its i’oundcr. 
Some have called Pai'shvanath its originator. Some 
have looked upon it as a bundle of uncleanly habits. 
Some say that ilie Jains never Ijathe, nor they clean 
the teeth. They sai’ “If an olepliant comes to your 
face, no matter that it crushes you to dcatli, but 
do not go before a Jain Sadiui (monk) to save 
yourself.'’ 


PBEM CHAXD, (Lati-: Name 
XANAK CHAXD), 

S. S. Jaix Muni Punjacee. 



PREFACE. 


Iransktion o£ an Urdu treatise “Mitliya- 
^ IChandan*’ has been rendered by Jain Muni 
SRI PREM CHAND JI, who has bad 
religious turn o£ mind since boyhood and has 
ultimately become the disciple o£ Sbri bwami Udo 
Cband Ji, Mabaraj, a we]^kno^Yn preacher and 
a pro£ound Scholar amongst the Swetambar Sthanak- 
Vasi Jain Community, to follow the path of virtue 
and Salvation laid down by Jain Tifthankaras. 
His motive to do so has been to place before the 
English knowing public the views in ‘‘Mitli} a- 
Khandan” dealing ^^nth answers to such questions 
as are raised against Jainism by the followeis 
of other religions. 

1. Are Jains allowed to bathe by their Shastras. 

2. Do Jains kill a cow made o£ flonr on tho 
occasion of wedding? 

3. Are Jains atheist? 

4. Is charity forbidden by Jain Sutras? 

5. Is it regardod as a sin to sink n -well or 
construct a tank ? 
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G. WAS Jainism started and by wliom? 

Is Jainism an off — shoot of Budlnsni? 

The above mentioned points liave been clearly 
explained, supported by Sutras and quotations from 
religious books. Members of other religions vill 
find it a convincing tract. 

The founder of Jainism vns Shri lli^haba Dev Ji 
Mahnraj who lived millions of years ago. He was 
succeeded one after another by 2.‘1 Tirlhankars. 
The last two were Shri Parsva Nath and Sri 
^lahabira Ji, of whom the great liistorians of 
the day speak as follows; — 

1. Indian V/isdom by Titionicr Williams IVl.A. 
1875, Page 129;— 

“The last two Jinas, Parswa Nath and jMaliavira, 
'were probably real persons and arc those principally 
revered by the Jains of the in'csent day, the first 
founder of Iho sect, liaving been Parswa Nath 
and its first active propagator Mahavira.'’ 

2. History of India by Mahamahopadhs- 
yaya Hara Parshad Sbastrl, PJi. A. Page 16;- 

“Mahavira docs not appear to be the first preacher 
of Jainism. He seems to have reformed a pre- 
existing religion/’ 





3m The EncycEopcecfla Brhannica, 9fh 
fion Vol. XIBI Page 543;«^‘The Jnins count 24; 
prophets ^vhom they call Jinas. This legend of 24 
(Twenty -four) Jinas contains a germ of truth. 
Mahavira was not an originator; he merely carried 
on, witli but slight changes, a system, which existed 
before his time and which probably o^Yes its mo«!t 
distinguishing features to a teacher named, Parsw'a, 
who rallies in the succession of Jains as the predeces- 
sor of Muhfivira.” 

Tiiis rendering into Eiiglith is the first attempt 
on the part of the author, and if the readers find any 
blunder, they will kindly communicate it, for which 
the undersigned will be mucli oUiged, 


DHUMT HAM JAI>JT, n. a., ?.a. v., 

Science jMaster, Govt. High School, 

DELHI. 
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ENGLISH Ti^ANSLATION 


Ol' 


M IT fl Y A-K HAN DAN- 


f^R^r ^ 53=^TPT 

s^RF w ** '* >* 


^^IWT^triT 

5Tr5r 


^ f^ IRRH^J?: U II 
^ STT^r ^^TJ^Ul 
^Ts:5R u » 


srRqRrt%^ 

3?T R^^q- 

'TRTEr^’^^^^-i7<-f 


'Sfcfr^'r ^^'TRJTSTr 
5R^q- II V 11 

TiV^ 'TTf^ ’‘^TTR^D’: 

3SR^tr; II yL I) 



^rtiPTR: war ^r ^jr: 

^an:n&a ^rarar 5nT%aR ftaRR 

R^^nwR u vs u 



"What a delightful time it is. Two 
tIfM i’"'' sons named JindeZs and EsEiswar 
'i DasS) meet each otlior in the garden 

of Siibhkhiatpur and hold a conversation as follows: — 
“Namaste.” Jindus. 
t/. “Jai Jienandcr Dev.” 

I, Arc von a Jaini? 

t/, YeSj I am a Jaini. And what is 3 -our faith ? 
I. I am a follower of Vedicism. 

J* Are you a native of this very place.? 

I. No, Sir, I am an inhabitant of Bharantipiir, 

J, How long have you boon here ? 

O k 

/, I am here for a few days. "Well, do you live 
here? 

i7i No, Sir, I belong to Bhrantinavaranpnr. 

7. 'When von came here ? 

■ 

»/. Yes lord a V, 

« 

7. He said laughing, ‘’What a good name your 
citv bears ?** 

k 

tT”, Yes. it lakes its name befitting its attributes. 
/. Will vou remove my doubts about Jainism? 

^ 1/ 





Mitij ya K 11 ax dan . 


t/ . I£ you wish it, I will satisfy you. 
i". Very well, but when ? 
e/. Just now. 

J. Let us sit here on this bench. I haA^c come to 

know that a Jain Tract Society has been sot 
up at Pasrur a town of the Punjab. 

Is it true? 

t/. Yes, it is quite right. 

I, Y^hat would be the work of that Society? 

i/. That Society, will undertake to x'eniove the 
false and wrong notions entertained by the 
people as to Jainism ignorantly and spite- 
fully, and distribute tracts in different lan- 
guages on different subjects to shoAv the 
dignity of Jainism. It Avill try to turn out 
wrong A’iows from the minds of tlie pcoido 
about Jainism. 

J. Will the people give up their wrong A*iews 
about it ? 

JT. Well, if they do not give them up, it is their 
Avill, because if a man falls Avillingly into a 
well, no persuasion can do him any good. 
Please lot me know Avhich sect you belong to. 


lIlTHYA KffAJfCAir. 
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I. Am I such a fool as to stick obstiuatoly to 
■what is wrong ! 

J. Behold, that Society has been established fof 

remo^'ing the doubts of those who are wiscj 
seekers after truth, unprejudiced and lovers 
of religion like yon. But on the other hand, 
those who are obstinate in their views, and 
upon whom no word of the wise can make 
any effect, are not worth their attention. 
Please let me know your doubts about 
Jainism, because it is getting later and 
later. 

I. Friend, I have got manv doubts, but vou have 
already asked mo to make haste. How will 
you be able to remove my all doubts ? 

J. As time permits. Let us settle some points 
to day, others will be discussed to-morrow 
and so on. I assure you that until all your 
doubts are removed, I shall wait upon you 
dailv. . I believe, vou will star here for 
some time more. 

1. Well, I have heard that the Jains do not take 
their bath. Is it true? 
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Mtthya Ktian'dak. 


J*. It is quite ^Yrong. We iilways bathe. 

I, Do the Jain Sutras permit 5 ’’ou to bathe ? 

J, We often read in ihe Jain Sutras, 

“Whenever a Sravak %Trr=f% 
intended to see Bhagwan or a Sadhu (Monk), 
there it is said that he went to see Bhag^Yan 
or a Sadhu after taking his bath,” now you 
yourself can judge, if it had been prohibited 
he would not have done so and it would not 
have been put down in the Shastras. 

7. It is right, but has any one done sd in the 
presence of your Tirthankra ? 

i7. As to this listen please. It is written in’ the 
1st Adhaya (Chapter) of Shiri Upasik-Dislia 
Sutra ; — 

Anand Sravak takes an Oath in the presence 
of 24th Tirthankra “I will not use watci; 

* • k 

more than eight lotas a day for bathing,"^ 

■» • 

besides what is required for ^drinking and 
other purposes.” Bhagwan made no objec- 
tion to it and allowed liiin to do so. In 
reality it is this that other people take their 
baih in the tanks wliose waters are full of 


MiTUYA IvllAXUAX. 
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little living germs but wc do not bathe in 
such tanks, because by batliing in such tanks 
we pollute our bodies rather than clean it. 
Consequently other people say iliat the 
Jains do not bathe, but so nuicli we have to 
bear in mind that we do not waste water and 
thereby increase the number of our sins. 

I. Is there any injury done (Hinsya) in bathing? 

tl. Do )’ou believe in the existence of living 
beings in water? 

1, Yes, wo believe that. 

t7*. Are they not destroyed while we are bathing ? 

T, Indeed, they must bo killed. 

e/. When they are killed, why then there is not 
any injuiy done (Hinsya} to them ? 

X. Such an injury may bo spoken of in the Jain 
Sutras but not in ours. 

X, Why not ? There is spoken of Hins^-a as of 
five different sorts for a Grasti (wordly~man). 
They are due to the use of liearth, grinding- 
mill, broom, ukhal inusal (Pestle and 
mortor) and a jar for water as mentioned in 
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your Dbaramu Sliastra or in tlio 3 rd Adhayii 
o£ Mauu Smritih, G8th Shlokali. Even it 
is said in tlie same Shlokali that a Grasii 
commits a sin, ■while he uses these five things. 
I regret to learn that you j'ourself do not 
believe in bathing but blame the Jains for 
not batliins;. It is also written in the 3 Gtli 

O 

Shloka of Gita-Mahatam, ‘‘He who roads 
Gita is sure to become pure whether ho 
bathes are not, and whether he be pure of 
heart or not.” 

The same is also said in the Vcdic Prayer, “He 
who merely repeats in his own heart the 
name of A^ishnu becomes pure whothoi* lie 
bathes or not and whetlier he be jniro of 
heart or not,” 

i. AVcll Sir, I am a Samajist and it is not given 
in our prayer 

J, You also recite that Mantra in your prayer 
•while sprinkling water on your organs to 
2)urify yourself. And thus 3*011 clean what 
is already clean, becaiwe vou bathe before 
3'ou jiraj". If 3*011 si\y that 3"oii moan to 
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purify your soul, thou I will ask you, ‘‘Why 
do you sprinkle water upon your body 

J. Friend, batliino; is not essential in the Arva 
Sainaj because our Sam Yedi Pandit 
Ttilsi Pam proves it in lines 12-20 of 
38th lingo of Bliasskar * Parkasih, edition 
Bikram 1956 by reference to Mann Smiritih, 
“Uilaiiu regards a Brahamaii like Shudra who 
does not say his prayer, but he has not said 
any where that a man becomes a Shudra 
merely by not bathing.” In short, a prayer 
can be said without bathing, beeanse by bath- 
ing only body is cleaned but not the soul. 
It is also said in the 38th Shloka, IthAdliava 
of Gita “Verily there is nothing so pure in 
this world as Wisdom.” 

t7. The Jain principle also declares the 

same thing, that is, if any one’s body is un- 
clean (impure) that can be cleaned by bathing 
but one cannot attain the Paradise. 

7, This doubt of mine has altogether vanished. 
But as wo bathe for bodily comfort so do the 
Jaius, but the difference is that the Jains in 
order to avoid “Hinsia” take special care in 
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bathing, but other people do not care so much 
about it, nay, use abundant Avater carelessly. 
But it is better to take caro in it according to 
the maxim of Manu. Please remove my other 
doubts too. I have heard * that the Jains 
kill an animal or a oovr made of flour at the 
time of "wedding. Is it irue ? 

J. Quite wrong! Quite Avrongl I & Quite wrong! ! ! 
AVcll, i\Iahasha, I am very soriy to learn 
that vou have believed in these nonsense 

V 

things. 

I, No, no, from the very first I did not believe 
in these things and I think them nonsense. 
But I simijly ask you about its reality. 

J. All the people know it well that the Jains 
neither take, nor eat a thing called even 
unconsciously by any one by the name of an 
animal. Gan it be possible that the Jains 
will throw an arrow on the cow made of 
flour, which is suiDorior to all? 

/, Please, excuse me. Perha2:)s 3'ou may not 
eat it, but you may have a custom like this,* 
which is observed on that occasion and it 
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ha? tlm? hocome cum-m rnicn;: ilto 

J. Noiihor ther^* !■= any cu'totn Hkf> tlii^ amonp 
tho .Tain* nor wo i!o so. Bat I f<'pl rojfrot 
j>i .-ay all oihfr jif‘n|ili* i-riii;' inio u>o 
tlio cov.- maJo of s«fr:ir; .ami turn into 
iijonoy, hnrn^ anti hoof^ of a cow inntlo of 
ffold. v.liich .arc given thoni in charity, bat 
they ‘«tiginati-.o the Jain' for doing so and 
doolaro thom.'olvo' infallililo. Lot tho ii«ing 
of anything having an animal "sliapo alono. 
tho •Tain-' oven do not toncli it. Morrovor 
wo aro strictly prohibited by osir Sutra- not 
to attack anything whether it may have any 
shai'C or not. If any one goo* aisiin-t it ho 
has to snfi’rT from ** (a kiml of 

sin due to enmity). 

It is also said in the .37tli Shloka. .’ith Odliaya 
(chaptor) of Manu-Smritih "If any one 
wishc.- h'-artily to oat tl-sh. he niav d<i -o liy 
making an animal of ilmir and gh<‘c.'’ 

But w»‘ fcid deep rogrvt that tiny tlicmsclvcs 
follow ami do *0 a* jnentioned a))(>vc. wlnTcas 
they blattic the -Ldns for <loing -o. v.lio arc 
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.oxtroiiK'ly scrnpiiloiirJ to liiirt a living being 
howsoever small and fnfllo it niav be, 

L Friend, you should not mind Ihese things 
hecanse the against ])nrfies always trj' to 
mar the reputation of its oj)pononts by ascrib- 
ing wi‘ong and nonsense belief’s to them. 
Please let me know “Do voii believe in 
God?" 

Yes, we beli(‘ve in Him. 

7. Friend, do von Ijclieve in that God who has 
its beginning or in that, who has no begin- 
niiig at all ? 

AVe believe in God, who lias no beginning. 

7. ]'*loaso lot me know the Sutra in wbicli it is so 
written. 

J". It is said in the first Chapter (Astbana) of 
Shri Astbanang Sutra < 4 ^. 

/. What words are written therein? 

J-. There is written that is, 

(Sidli Gatisth) and it means that there is 
also one SIDHA wlio has no lieginning. 

TO it had not. been so, Avith Avhose help the 



Mil’ll VA KllAXIiAN’. 


J1 


first Tirthankra \voulcl have aclopled the 
Sadhii posifion, anti aUo ('He) ^vollltl have 
home the stigma o£ being in an iin^^tationaiy 
>jiatiis (Anava&tha) ^n3T^«rr, anti therefore it 
is written clearly before hand in the Sri 
Asthanung Sutra. Although the word 
“first and last*' can not be appropriately 
applied to things [Padartha-] which Iiave 
no beginning and no end, yet the'.o word- 
are simply used to make you inidersland 
this point. 

/. Friend, the word “(-iod'* has not been u-ed here? 

«/, Whom we call “Anudi Sidha** vou call the 

% 

same being “God" [Ishcwara] and other 
people call the same by the name of Gotl, 
the Almightlv, and the C'reator. 

7, I have heard that vou call the liberated Iteings 

•• • ' 

5^ ^1^ by the name of God. 

tT, When the beings are liberated, they then join 
the same energy, a- a stream goe- to the 
ocean. Then thoM* iiberat'Ml beings (Mutak 
divas) are called the .<ame energy. 

T, When He has a dirierent nature, how can they 
join in Him? 
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J, Both hiive the same nature (zai) but not 
different. 

J. No. no, they can not have the same nature, 
because He is a (Being, 

Thought-po^ver and Bliss.) 

J, Please let me know "what attributes the 
wordlv beings have. 

T. They arc (Being and Thought- 

Pou'cr). 

Please now explain it to me about the quali- 
fications of liberated beings. 

J, He liieditating in himself to hit upon, what 
he should say. *‘If I say ^‘Sat-Chitaiiand” 
(Being, Thouglitpower and Bliss) tlien there 
is no difference between living beings (jivas) 
and God(Ishewara) and if T only say “Sat- 
Ghit'’ (Being and Tlioiight Power) then the 
Jains raise objection and ask me what diffe- 
reiice is there between worldly people and 
liberated beings, for which they have suft’ered 
so many ]iardshi2>s and miseries.^’ 

Giving no reply to this, Isliewardas said 
again “I am certain about it that living 
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Iicing (Jiva) ant? God “IsFicwara*' nro not of 
tlic Famo nature Then Iioy' can if 

bo so ? 

fcT. If 3 ’ou do not h now tlii*. boar what I toll von, 
“Swami Da^-a-Xand Ji, in the 222nd page, 
8t?i Samnlas of >Sathiartli Parkasli, ofli 
Bikram. Edition ] 054, b^ roforonco to Rankli 
Earsbna, Ist Adba^’a and Gist i^iitra«, lias 
believed in 25 things “Padarthas". But 24 
of them are lifeless and one of tliom is living, 
which is again subdivided into two parts, 
that is, Jiva and God “T^howarc.** Had 
tho}’’ not boon of the same tvpe, the Swami- 
. Ji would not liave taken them under one 
category “Pursha/’ And he would have put 
down 26 things ‘’Padarthas” in place of 25. 
Your Pandit admits bvrefcring toYesbasIiak 
Darslina, lines from 20 - 22 . page 228 of 
Bhaskars Parkash published in 1056, “Jiva 
#lTEr) and Ishcwara have net daulhm 

but oneness'* and (Vide 12 line, page 316 of 
the same book containing reference from Sut- 
ras and Upnishadas.) j'our Pandit Sam Ycdi 
savs “Tlio libel atedbeing joins with Parmatnia 
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fGocl/’ which proves that it becomes the 
same, otherwise “Jori” means nothing. I£ 
you are not satisfied with this, you may vide 
lines from 15-17, page 108. of Satiarth Par- 
ka.sh published in 1054. “Beingfreed from 
frailties and miseries, the liberated being 
becomes one with God, that is, all his deeds 
And attributes become like those of God." 
and refering to the Tliga Veda 1st Mandal, 
24th Slight and 1st klantia. Swami ji says 
‘•Liberated beings think whom thev should 
consider superior to all." It is also said in 
tlie next mantra of the same hook, ( 

Jf’PfW ’i'HRIItj) that is. God (Parmatamaj is 
the onlv first liberated being and regarded 
as superior to all other later liberated being*. 
It is worth considering, if the preacher of 
the Vedas had made the difference between 
God and liberated beings he would not have 
used a plural word for them. Secondly, the 
liberated beings would have no idea of 
choosing ('making) any liberated being 
superior to all others. Shri Krishna says in 
the 18th Shloka. 13tli adhaya of Gita “Tims 
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the Field, "Wisdom and the object of Wisdom, 
have been brieflv told. JIv devotoo, tlius 
knowincv. enters into My Bein^.*’ Friend, 
now tell mo, “Ts yonr doubt "lill n'lnoyed 
or not K’ 

T. Friond, that doubt of mine has I)een removed, 

but toll me “Do vou believe in (lod as a 

% 

creator T' 

J. No, we do not believe in Him as a creator. 

2. Then, what is the use of believing in Him, 

when ho does not. lemunerate us, and why 
should we believe in Him? 

J". Does the Czar of Bussin inflict upon you 
any punishment or give you any reward ? 

1. No, Sir, lie concerns us nothing at all. 

«/. Then, whj’ do you believe in him ? 

2. When he really exists, why- shoubl we not 
admit him to be ? 

J, Tn the same way when He really axists, 
why should we not believe in Him? 

/. Whv don't vou regard Him as creator ? 
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t/. When He is not the creafeor how, can wo 
admit Him ? Hasany thing its creator, wliich 
lias no beginning ? 

7. Do 3 ’oiT say, the world has no heginnwg 
(Anhdi) ? 

Ti Yos. 

7. Don't j^oii believe in the Yedas? 

7. Ho, we do not believe in them. 

7. Then, j'oii are an athesit 

7. Whom do vou call an athesit? 

7. One who does not believe in the Yedas, is an 
atheist. 

7. Is it written in any one of your Shastras ? 

7. Yes, it is said so in the 11th shloka, 2nd 
adliaya of Mann Smiritih. 

7. Do the Siklis and the Christians believe in 
the Yedas? 

7. No, they do not. 

7, Y^hy don’t 5 ’’ou call them atheists, while 
t]in Jains are so regarded? 
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I. Thev at least admit Him as creator. 

J. Then the words o£ vour DLarma sLa^rtra fall 
down. “One who does not believe in the 

Tedas is an atliei't." as alreadvsaid. and thev 

« • 

do not apply to them. 

Secondly it is al>o said in the 14th shloka, 
5th adhaya of Gita, by krishna. “ The Lord 
of the world produceth not the idea of agency, 
nor action, nor the union together of action 
and its friuts ; nature, however, energiscth." 
In reality Kapal Muni and the followers of 
the four Darshnas except the Vedant 
Darshana de not admit God a< creator. By 
your rule they should also le calicd atheists. 
J. In no case we call them atheists. 

J, How can you say then, the jains are athests ? 

I, "Well, excuse me. In future we will not 
call you atheist, bcctiuse I did not know 
before this to whom the word atheist sho uld 
be applied. 

Xow I admit that he who does not believe in 
God, Jiva, the fruit of merit (Punya) and 
demerit (Papa), world (Loka) and heaven 




18 


MiTHYA IvilAKDAK. 


(Parkolu)J should be called an atheist. 

But ^vllell the Jains admit that i>ood deed 
hears a good fruit, then ’whv do they say 
“Oharit^^ is had?" 

J. The Jains do not say, it ishadjhnt \vc are sorry 
that other people stigmatize Jainism for 
nothing, ^vhieh is the true Giver of Salvation 

7. Is there any prohibition in the Jain Sutras to 
give in Chari t}’? 

J, Let prohibition alone, but we are ratlier per- 
mitted in our Sutras to give sojnething in 
charity. There are five kinds of charity, in 
the Jain Granthas namely: — 

1. Uchat Dan 2. KirtiDan. 3. Anukampa 
Dan. 4. Supatar Dan, 5. Abhe Dan.... 

’JL Charity nicans to give something. 

1— That which is given for the maintenance of 
one’s own relatives is called Uchat Dana. 

Secondly — That which is given for one’s reputation 


We will also tvrke aseimraie tract on ^^God as 
not Creator*^ 
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called Kivti Dana. The fruit of both is en- 
joyed here in this world. 

Thirdly. That which is jijiventothe nee<ly and lielplos 
with mercy is called Aiiukainpa Dan. 

Fourthly. That which is given to a monk (Sadliii; who 
does not injure and hurt Ii\ing creature> and 
refrains from sins i^ called a Supatar Dan. 

F ifthly. To relieve the living creatures, if possible, 
from an injury or a danger is called Abbe Dan. 
It is so said of Raja Pardesi in the Rai Par&ani 
Sutra 5T%Tifr ‘‘IVhen he embraced 

Jainism, he made a vow to give one of fourth 
of his kingdom in charity.’’ And especially 
the Jain Tirthankrs also adopt a sadhu position 
after giving awaj' in charity their wealth for 
a year continually. If a man still conti- 
nues to blame Jainism for such weak jioints, 
what can be done ? But ho should study his 
own shastras, and know what Maim writes. 
It is distinctly said in the Shlokas from 192 to 
191, 4tli Adhaya of Maim Smiriti ""Water 
should not even be given to a Brahman who 
is quite ignorant of the Vedas and is of bad 
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cliaractc^r, and i£ any one does so, they both 
■will bo drowned like a boat full of stones.” 
Friend, now tell me whether the charity is 
prohibited in the Jain Sutras or in the Yedic 
Graiithas. Your Sam Vedi Swami Tulsi Ram 
of Merrut has held those Shlokas with the 
same reverence as those of the Vedas. If you 
have any doubt you better sec his Manu 
Smritih. 

I. Thank you for this. At first I was 
ignorant that it was so said in our own ]\Iauu 
Smiritih, otherwise I would not say so. Please 
tell me also “Is the sinking of a well or 
construction of a Boali regarded as a sin by 
the Jain Sutras.!’” 

J. Friend, it is also written in your own Shastras. 

/, It is not so in our Shastras. 

J. Why not. It is so tiiere, but jierhaps you have 
not come across it, otherwise you would 
not have been j^erplcxed on hearing it. 

J, Many a time I have read Manu Smiritih; 
but how can I helieve in your words which 
appear to me to bo wrong. 


^^IT^VA TvnANT>AX. 
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Excn'ic me. 1 am rijrlit I 

/. Jf you arc right in rolling ?o anil so, t'lon 
show it to me plea^o. wlioro it is written in 
in the ^lanii Sniiritili. 

Here is 202 Shloka. 4t]i Ailhaya of JIanu 
Smiritih. ‘*If anv one who bathes ia a tank 
witJjoiit tho i)orim.«ion of it‘: ownor will bo 
a share hohler of one fourtli of his sins.’* 

I. Opening !Jraiiu Sniritih and seeing something 
in it he exclaimed ‘‘Xo doul)t. it is mentioned 
here that one has to Mift'er from one fourth of 
his sin hut no such word is given liere, which 
proves that tin re is a sin in making it (tank). 

.7". AVhy do you go against it knowingly? 

T. Dear, what words have T changed knowingly ? 

If you have not changed niy words very good. 
Then let me know What you mean by saying 
that no such word is given here, which shows 
that there is a sin in making a wrdl. Well, 
now I ask you these questions. First— About 
whom is a statement made here? Secondly — If 
he who bathes in it shares one fourth of tho 
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sin o£ its owner, then which sin lias he to hear, 
either one fourth of all his sins or one fourth 
of that sin, incurrctl in its construction anil 
why? Thirdly — If there is no sin in making 
a well, then what sin will he have to '•Hll'er 
from, and if not why it is said «o? If one has 
a mistake in his Belli (aeeoiint liook) then 
all his accounts in it will he regarded iintni-t- 
worthy. 

7. Well let it go, hnt tell me. ‘‘If four men 
hatlie in it without the permission of its 
owner, then the fifth one who liathes in it 
will sntTi'i’ from no sjn.’* 

J. Please tell me before T answer your (|uestion. 
Whether you believe inyoiir Bharam Shastra 
to he right or not and by the way he ir me 
also that P. Tul'i Ham admits this shloka to 
be as true as that of the ^'ellas. which you 
can ascertain. But in our Jain Sutras it is 
said f!Mi«rat Karma) because both 

good and mil accrue from it. Tlie good is, 
that men and animal drink its water and 
ijuench their thirst; and the evil is, that ants 
and other little insects are killed in the 
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course o£ digging it. But in your Dliarma 

Shas tras. it is said nothiiifi: but a sin: vou 

' ^ •' *1 

blame the Jains for it for nothing. 

Sorry ! SorrvI! and vorv Sorrv. !!I 

T. AVoll, this ^vo ladiove that ^Yhe^e there is any 
injury done to living beinop, there mii«;t be 
a sin. It is said so in our Shastras, but all 
our brothern while mving a feast to the 
Brahmins, recite some mantras on thi« 
occasion and their object is, that tlie sin 
caused in digging it (well) may be atoned. 
But I have heard, of a S(*tli in the XITI 
A'dhaya of Jain Giyata Sutra, ^ ffRiT 
“That he caused a “boali’’ to be built and there- 
fore he went into the body of a frog,” Is it 
true.^ If so. tlien it is a sin proved in your 
own Shastras. 

Tliis stoiy, too, 3’ou are not li'uly told. 
In the Shastra, it is mentioned thus; — 
“A seth named Nandan Jlanyar entirely 
devoted himself to the building of a boali 
and in the arrangement of gai’dens, broke, 
all his vows and oaths. In short, while he 
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was dyiii" lio was inward!}’ medicating o£ 
it (Boali) and consequently lie wont into 
the body of a frog. It is said in tlio 6lh 
►Sltloka, Stli Adhaya of Gita “Wliosoever at 
tlio end altandoneth the body, thinking upon 
any being, to tliat being only he gootli, 0 
Kunteya! ever to that conformed in Nature.” 
For tliis re.ason he went into the body of a 
frog. Cut it is not said any where in the 
Jain Sutras that one who inakec a well or a 
boali goes into the body of an animal. Had 
it been so, wliv wo would have built it and 
nobody would have built it with out tjeee«sity. 
The man who tells yon, inform* you wrongly, 
For an instance, if a man goes to your Arya 
Samaj for committing a theft. After that 
he is arrested and puni.'hed, then the opposite 
parly finds an excuse to remark that a man 
went to the Arya S.nmaj and was arrested 
there, so they >hould not go, le.-t they would 
be punished. Can hi* remarks bo true.® 
Similarly people sjiy so owing to incomplete 
information that Nandan Slanyar went to 
hell (Karka) by mating a boali. But «p to 
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this time no bodv has trioil to ascertain, 
Why he Avent to the body of that bein«>;. 
He 'went to that body because he \va> think- 
ing of boali at the moment of his death, 
breaking all his vows and oatlis (Nit aii<l 
Niam). Bat it is pity that the people who 
say it (Misrat Ivaram) bad, are those ^^hose 
Shasiras speak of it nothing })ut sin in niak- 
intr a boali. But thev blame the Jains, not 
knowing their own Sha^tras. 

/. I pa}'’ my hearty thanks to you, for you Ila^•c 
fully answered my quc&tions quoting prop(‘r 
references. But I wi&h to learn one thing 
more ‘’Who was tlie founder of Jainisin and 
how old it ifc?” 

J. The founder of jainism was Shri Bishiba Dev 
Ji who existed (lived) a long, long time ago 
and whoso full account is given in details 
in the Jain Sutras and one who wants to 
know can read it. 

It is written in the History of India that 
Jainism comineuces GOO A.D. and has sprung 
from Budhisin. 
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J. Maliiishaji, in rcalitv it was due to the mistake 
of the historians, whieli was corrected in 
1000, but still there are several other events 
which need correction. Its full account 
willbc given in Book If, to sliow that Jainism 
is not an off slioot of Budliism, and that it 
did not arise in the btli century A. D. 

7. Can you quote reference^ from our own 
shastras to j>rove the antiquity of Jainism, so 
that we may bo satisfied to say that Jainism 
is really the most ancient religion ? 

J, Bead the 3ord Sutra, 2nd Pada, 2nd Adhaya 
of Bralmi Satra. Your Mihi Rishi Ved 
Vyas raises objection against the seven 
modes of predication of Jainism (Sapta 
Bhangi). Secondly, Panini, the first Gram- 
marian of vours has referred to Saktyana 
in his own grammar. Yide, Aushta Dhye 
Adhaya III, 4, ITT; VIII, 3, 18, 
now we have to show which religion did 


7. — 7^b?’ the antiquity of Jainism, vide JBooh II, in 
the same hoolc, hy the same aitlhor* 
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Saktjana Aclihaiya belong to and this ho 
liimselH has pointed. Please read his Mangla 

Charan?PRrr^ and see what lie calls himself 
at the end of each pada and each Adhaya, 

which no body but the 
jains can assume. Please mIiow if any 
bodv else has done so. If you want to sec it'J 
full account please see the preface of 
(Shakt^’ana) bj* Professor of comparative 
Sanskrit Philology Gastav oppart, Ph. P, 
of the Presidency College of Madras published 
in 1893. All the jicople know this, that the 
objection and reference can be made only in 
the presence of any book but not in its absence, 
jT. Friend, tlie references given by you are right 
no doubt, but the faith and belief we have 
in the Vedas is stronger than we have in 
other books, so if you quote any reference 
from the Vedas we shall accept it by all 
means. 

tl. Well Mahasha, if you have a full belief in 
the Vedas only please hero it is; — There 
comes in your own Rig Veda, the iiaine of 

m0 

y 
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Bliagwan Tiishibba Dcvji, who was tlio rounder 

of Jainism. A^idc Kig Vcdab. Mandal lOib, 

Adliaya 8th, Sukat Olst, andMaidra IJth. In 

ilio 25th mantra, Otli AdJiava of Yaiur A^cdah 

also Ihija Nonii is addressed to feed liis 

people well, who was 22nd Tirthankra of 

Jainism and innielOlh mantra, 25th Adhava 

* 

of Yajur A'edah, adoration is also done to 
Arisht nemi while otlier gods are 

adored. In the Jain Sutras there are given 
two names of the 22nd Tiriliankra but tlio 
difficulty is, that yon change the meaning of 
the real words willi bigot ted ness, that is, you say 
the meaning of that word as aChakarDhara — 

but you do tliink a little and sa}- 
if there is any use in adoring: an instrument. 

MoreoAcr the word?^ are given 

in your Yajur A'^cdah, 10th adhava 
42 mantra that is, “O Idcssed tliou ’ art 
a thing for worship (Tirtlia)." ^7ow the 
])oint arises if you do not believe in ilie 
Tirtha, whom is the reverence paid to in 
Yajur AYdah? If you mean here ly it Ganga 
and Jamna or masters of the school and his 
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student?:, this too is wrong, because bow 
can it bo possible for a preacher of the 
\odas to pay reverence to water, teachers 

and students. whether vou admit it 

« 

or not but the true meaniii'^ “0 

creator of the four Tirtha^ in the form of 
Dharma I adore you.*’ 

You may say that Abu Ji, Satranja Ji, 
Sikhar Ji, and Gii*nar Ji, are tlie recent 
Tirthas then how can th^v be mentioned in 
the Yedas ? The answer is. that neitlier the 
Tirthankras have leganleil them as Tirthas 
nor are they mentioned sucli (Tirtlias) in 
ail}' Jain Sutra. But some of tlie imprudent 
Jains have regarded them as Tirthas for some 
time. The Tirthankra Maharaj ha^ laid down 
tlie=:e four; — (1). Sadhii (monk) (' 2 ) Sadhvi 
(nun) (,‘l) Shravak (lay man) (J) Rliravakah 
(lay woman) as Dharma in the name of 
Tirthas, and conserjuently lie is called 
Tirthankra according to His qualifications 
anti aDo a reverence is paid to Him in the 
Vedas admiring Him hv the «ame name. 
Dear Ishoware Das yon yourself .pistly 
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say 'svliethor this meaning is right or that. 

T* No. donht this meaning is right hnt I can 
not sav anything because by saving so my 
1)rothorn Avill condemn and regard me as an 
atheist. 

.7. Haye you still any doubt as to the meaning 
of atheism ? 

J. As to me I liave no doubt ai all hnt oilier 
people simply call the Jains atheists. 

Vi'o have noting to do vith them but tell me 
whether vour doubts have ];een removed or 
not ? 

T, J am highly obliged to you for removing mv 
doubts fully, with patience, si ill T have to 
enquire about many more doubts ami 1 Nvill 
do so when T get an op])ortiinity. 

wT, Yon can emjuire whenever yon like and T 
will not besitatn in explaining them. I will 
continue to answer your questions till yon 
are satisfied, no matter, if all the time is 
taken iq) by om* (piestion. 

7. "Well, '‘Namaste,'* Now. farewidl and to- 
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morrow I have an urgent piece o£ business 

anti Ihe dav after to-morrow I will see vou 

« • 

at this verv T)lace von should also come li(*re. 

t/ X ^ 

*7". “Jai Jinan der Dev,'* T ‘jhall al^o come here 
the clay after to-morrow. 

Saying so, Jin Das and ishewara Das went 
homo and their to-day's conversation lini-hed 
here. 
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JAiNISnn IS THE EARLIEST EAITH IH IMDIA. 

AJOR-GENEHAL FORLONa writes in 
bis “Short studies in the Science of 
comparative Religions: — 

“Jainism thus appears as the earliest faith in India.’’ 
Forlong’s conclusion seems to me to bo true, for, as I 
will show in tlie sequel, the existence of Jainism can 
be traced to tlie period not only before Gautama 
Bxiddha and before Panini but at least to the time of 
the composition of the Yedas; nay, it can claim its 
existence CTon before the time of the Yedas. 

SOiySE liVHSSlfllSlOAI. THEOR8ES. 

tlie outset, T cannot help mentioning the whim- 
sical and ludicrous theories advanced by some 
Europeans scholars. One of them, Colezer, derives 
Jainism from ‘Janus’ a Roman deity. Colonel Franklin 
finds strong resemblances between ‘Jain’ and ‘Jamies’ 
a magician of the Egjqjtian King Pharoah. A mis- 
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sionaiy discoverri similarity bot\veeii ‘■Jain’ and ‘Uain’ 
oE llio Bible. Do not sucli ’writer? mock history itself ly 
their mi’svarrantcd and uns} mpathetic remarks? What 
a pity it is that they give groat opinions without 
taking the least trouble of investigating the Milgeet 
they Avrite aboutl A historian can never exjdorc 
the unknown regions of history and add anything to 
man’s knowledge by such fruitless attenipt< at finding 
out resemblances between words which have nothing 
in common except similant^' of sound. Moreover, 
religions have a halo of sanctitv around them ; so 
they ought not to he trifled with, as Jainism has Ijccn, 
by the above mentioned European scholars who have 
misunderstood both its anti(|uity and Philosoplu’. 

DIO PiOT ^nasE the diei 

GEPITDRY A. D. 

Whetnoy, W. D. writes in the Century 
Dictionarv of the English language, 
I, 


London 1880, Part XT, page 3215,— 
‘‘The Jain sect seems, according to their own scriji- 
turos, to have originated witli one Parswanath about 
700 B. C.j hilt became full^' established about 200 
years later under Yardhinana (Jnatii-Putra.)” 

2 — Mr General Cunningham remarks in the Jour- 
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nal ol; The* Royal A«?iafcic Society o£ Grreat Britan and 
Ireland Volmne IX of 187C, page 282; — “This is 
pcrha 2 )s one of the most startling and important re- 
velations, tliat has been made recent researches in 
India. It is true, that according to Jain books, 
their faith had continually flourished under a succes- 
sion of teachers, from tlie death of SNvami Mahavira 
in B. C. 527 dov/n to the present time. Hitherto, 
however, there was no tangible evidence to vouch for 
the truth of this statement. But the Kankali mound 
at Mutura has now given us the most complete and 
satisfactory' testimony, that the Jain religion ever 
before the beginning of Christian era, must have been 
in condition almost a rich and flourshiug as that of 
Budhaism.” 

3 — Mr Romesh Chandra DuttC. I. E. writes in the 
History of ancient and modern of India, London 1906, 
13agc37; — “There is eA'idence, that the Jains wei-e 
wealthy and important community in many parts of 
India in the centuries proceeding the Christian ora.” 
After so niueli light having been thrown by some more 
symj)athetic scholars who have left no stone nnturnod 
to study Jainism, no body can now side with Loth- 
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bridge and Mount Stuart Elphinstone and sa}’ that 
Jainism originated in 6th century A. D. Yet ^vc 
regret that this opinion still lingers in some manuals 
and misleads young students. 

JASNISFJl BS I\&OT A BRAI^CH OF BUDDHISill. 

NE more instance of lack of historical 
insight has been shown bv Lassen. Weber 
and Hunter who propounded a wild and 
misleading theory which found, favour with a host 
of other Europeans scholars. The theory is that 
Jainism is an ofE shoot of Buddhism. Prof. 
Lassen and Weber describe the similarity bet- 
ween the two .religions to be overwhelming. But 
the theory has been admirably criticised by Prof. 
Hermann Jacobi in his introductions to the volumes 
XXII and XLY of the sacred Books of the East 
Series. There the learned professor notices many 
points (which I will show further) of radical 
differences between the two religions which show 
that Lord Mahavira, the 24th Tirthankara or 
Prophet of the Jains, was a personage quite distinct 
from Gautama Buddha. Even, if, for argument's 
sake, we grant that the two religions are very 
fciniilar ns some scholars think, wo can, from the 

6 
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same prcmiscfs, as logically, draw ihe conclusion 
that either Buddhism borrowed from Jainism or that 
there arc some reasons to suppose that it is oven an 
oft’ shoot of Jainism. If there arc similarities found 
in Jainism and Buddhism, we can account for them 
thus — that they being propagated in the .‘'ame soil 
liad tlic same atmosphere, tlie same surroundings and 
the same ideas. 

Priority of Jainisvci over Buddhism. 

OMPABING the out line of Mahavira's life 
with that of Buddha's Prof. Jacobi 
writes in his introduction to the Volume 
XXII of the sacred books of the East series ; — 
“The general resemblance between the lives of both 
is due to their being lives of ascetics, which from 
the nature of the things must present some unifor- 
mity, which certainly will appear greater to the 
mind of a European historian of our times than to 
that of an ancient Hindu. 



Some names of Msihavira's relations ,are similar 
to those of Buddha’s : the former’s wife was Yasoda, 
the latter’s Vasodhara ; tlie former’s elder brother 
was Nandivardliana, the latter’s step brotlier.Xanda ; 
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Buddha’s name as a prince \\-as Siddbartlia, Avliich 
was the name o£ Muhavira's father. But if the simi- 
larity of these names proves any tiling, it proves no 
more than that names of this description were much 
used then among the Ksliatrivas. a? sureU* th'^v \^ere 
at all times.* Nor is it to he wondered at that two 

Kshatri3’as should have founded sect^ in opposi- 
tion. or at least in disregard to the authoritv of the 
Brahaman. 

'\Vo shall now put side In" side the principal 
events of Buddha's and Mahavira's lives, in order to 
demonstrate their difference, 

Buddha was horn in Kapilavasfcn, Mahavira in 
a village near Yaisali ; Buddha's mother died after 
his birth, Mahavira's parents lived to see him a 
grown-up man ; Buddha turned ascetic during the 
lifetime and against the will of his father, Mahavira 
did so after the death of his parents and with the 
consent of those in power ; Bnddha led a life of 
austerities for six years, Mahavira for twelve ; Buddha 
thought these ^'ears wasted time, and that all his 


^See Pcfrrsifurrr Du'twnorifs S. S. 1 T’". 
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penances ^Yel*e useless for attaining Ins eml. l^Xahavira 
Avas convinced of the necessity of liis jienances,''*' and 
persevered in some of them oven after l)Ocoining a 
Tirthankara. 

Amongst Buddiia’s opponents Gosala Makkha- 
lipntra is by no means so prominent as amongst 
Mahavira’s, nor among th« former do we moot 
Jamali, who caused the first schism in the Jaina 
church. All the di.<ciples of Buddha bear other 
names than tlioso of Mahavira. To finish tJiis 
enumeration of differences, Buddha died in Knsina- 
gara, wlieroas Mahvira died in Papa, avowedly befoT e 
the former.*’ 

Prof, Jacobi farther proves the priority of 
Jainism to Buddhism by throe distinct lines of 
evidence : — 

These fAcelve years of penance were indeed always 
iliouglit essential for obtaining perfection ^ and every 
ascetic ivJio e7ideavou7‘s to fpdt this life with the hast 
clahns to €77ter one of the highest heave7is^ or even 
has to undeiyo similar' course of jn'ejyai^atoiy 
pe7iance, which lasts twelve yeai's. 
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1st, It is now admitted b}' all that Xatapnlta 
(Grnat riputra), who is commonly called Maha^ ira 
or Vardhamana. was a contemporary of Buddha: and 
that the Xi^anthas ^(Xirorantha'j), now bettor 
known tinder the name of Jainas or Arhala®, already 
existed as an important sect at the time when the 
Buddhist Church was beiiifr founded. But it is ^;till 
open to doubt whether the religion of the early 
Xirgranthas was essentially the same as that taught 
in the canonical and other books of the present 
Jainas, or underwent a great change up to the time 
of the composition of the Siddhanta. In order to come 
nearer the solution of this tjuestion, it may be desir- 
able to collect from the publi^lled Buddhi'^t works, 
as the oldest witnesses we can summon, all availahle 
information about the Xigantlias, tlieir doctnne> 
and religions practices. 

is appai’culh/ thi* oi’rfiiutl form of word, 
since it is thus s/tcUed in the ulstdcu inscription, in 
J*fdi. ajid occasional/^ hff titc .fains, fJiouah the Plioiictic 
laws of all three idioms would have ffiren preference to 
the form J^^ianantha, the more feetjuent spe/Jina in 
(iaina irorhs. 
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{a,) In tlio Angiittara Nika^’a, TII, 74-5 a learned 
prince o£ the Lichcliavis o£ VaipAli, Abhara,** 
gives the following account of some iJTigantlia 
doctrines: — 

‘‘The Nigantlia Natapntta, sir, who knows and 
se>Gs all things, who claims perfect knowledge 
and faith (in the following terms): “walking 
and standing, sleeping or waking, I am 
always possessed of perfect knowledge and 
faith:” teaclies the annihilation b}' austerities 
of the old Karman, and ilie prevention hj in- 

^ There are apparently tivo persons of this name. 
The other Ahhaya, a son of Kina Sreniha, icas a 
patron of the Jainas, and is freguenitj/ mentioned in 
their ler/ends and in the canomcal boohs. In the 
j\Ja}jhima Kiha 5S (Ahhayahinnard Suita) it is re- 
lated that the Kiyantha JVdtputta made him engage in 
a disputation with ISuddha, The question was so 
adroitly framed that whether the answer was or 

AT), it involved J3uddha in self-controdiction, J3ut 
the plan did not succeed, and Ahhaya was converted 
by Uuddha, 

Ihere is nothing in this account to elucidate the 
doctrines of Kaiapuita^ 
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activit}^ of new Karnmii. When Karniaii 
ceases, misery ceases ; when misery ceases, per- 
ception ceases, when perception cea'^cs, every 
misery will come to an end. In this way a 
man is saved by pure annihilation of sin 
(Nirjara) which is really effective.” 

The Jaina counterpart to these tents can be collect- 
ed from Uttaradhyavana XXIX. ‘’Bv austerities 
he cuts off Karinas, **§ 27. ‘By renouncing 
activity he obtains inactivity, by ceasing* to 
act ho acquires no new Karam, and destroys 
the Kannan, ho had acquired before' § 37. 
The last stages in this process are fully de&- 
cribed in §§71, 72. And again, in XXXII, 
V. 7, we read: “Karman is the rool of birth and 
death, and birth and death they call misery”. 
The nearly indontical Verses 34, 47, GO, 73, 
8G. 99 may be thus condensed: ‘But a man is 
indifferent to the object of the senses, and to 
to the feelings of the mind (this comes nearest 
to the Buddhist Vedana, perception,! is free 
from sorrows; though still in the Sansara, he 
is not afflicted by that long succession of pains, 
just as the leaf of the Lotus (is not moistened) 
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by water". The aboA-e assertion tliat Nataputta 
claiincil the po.ssc.'ssion ol‘ perfoet knowletlge 
and I'aitli, rcfiviiros no further jirooC: for it is 
one of the fundamental dogmas of the Jains. 

(L) Anotlier piece of information about Niganllia 
doctrinj'S may be gathered from the Maha- 
viigga :U (H. B. E, Vol. XVII, P. lOSIf.") 
There a story is told of Siha,* the general of 
the Ijiehchavis, who was a lay-di.>-ciple of Xata- 
jiutta. lie wanted to pay the Buddha a visit, 
Init Xataputta tried to dissuade him from it, 
bei'auso the Xigaiithas lield the liriyaviida, 
while the Buddha taught the Akriyavada. Siha, 
however, sotting his master’s prohibition at 
nought, Avent to the Buddha on his OAvn account, 
and Avas, of course, converted by him. Xoay 
the statement that the Xiganthas embraced the 
Kriyavada is borne out by our te.vts: for in 


^ 2 fie name Silui occuj'i in (he lihayvati (Calciilla 
cdilioii, P. 1267., see Jloernte, Cvnsafja Dasuo Ajipen- 
di,v, 10) as that of a disciple of Mdhaviru: but as 
he 1 CUS a monh, he can not he identified xcith his 
name sake in the Mahdcat/i/a, 
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llie Sutrakritiinga I, 12, 21, below, P. 310, it 
is said that a j^crfoct ascetic ‘is entitled to ex- 
2 )Ouiid the Kriyavada;’ and this doctrine is thus 
expressed in the Acharanpfa Sutra I, I, 1, 4 
(Part i, P. 2); ‘Ho believes in soul, believes in 
the world, believes in reward, believes in action 
(believed to be our own doing in such judgement 
as these): “I did it;” “I shall cause another 
to do it;” “I shall allow* another to do it.", 

(l‘.J Another lay disci^jle of Mahftvira, converted by 
the Buddha, was Upali. As narrated in the 
Mcajjhima- Nika^'a 5G, lie ventured ujDon a 
dispute ■with him whether the sins of the mind 
are heaviest, as the Buddha teaches, or the 
sins of the body, as the Nigantha Nataputta 
contents. In the beginning of the discourse 
Ujiali states that his master uses the term 
danda^ punishment, for wdiat is commonly 
called Kainnia, deed, act. This is true, though 
not quite to the letter; for the word Kainnia 
occurs also in the Jaina-Sutras in that sense. 
The term danduj howrever, is at least as fre- 
quently used. Thus, in the Sutrakritanga II, 
2, P. 35 T ff., the thirteen kinds of ‘committing 
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sins’ are treated of, and in the first five cases the 
■word which I have translated ’committing 
sins is in the original Jfl?n?a-Samadaiie, 

and in the remaining cases KiriyA,thaue 
i. e. Kirj^sthiina, f^r 

The Nigautha Upali goes on to explain that 
there are thiec danchis, the danda of bodj^, that 
of speech, and that of mind. This agrees with 
the Jaina doctrine expressed in nearly the same 
words in the Sthananga siitra, 3rd Uddesaka 

(see Indian Antiquary, IX, P. 150.) 

• 

The second statement of Upali, that the Nigan- 
thas consider sins of the body inore important 
than sins of the mind, is in perfect harmony 
with Jaina views. For in the Sutrakiutangall, 
4, P. 308, tf., the question is discussed whether 
sins may be coiiiinittcd imconscioiisly, and it is 
boldly answered in the affii’inative (compare 
Xote 6, P. 300): and in the sixth Lecture of 
the same book (P. 414) the Buddhists are 
sovcrclv ridiculed for maintaining that it de- 
pends on tlie intention of the man whether a 
deed of his be a sin or not. 
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(th) In the Afigutfara i>ikaya III, 70. 3, some prac- 
tices o£ Isigantha laymen arc tliscnsscd. I 
franalato the passage thus; ‘‘0 Tisakha. tliere 
is a class of Sanianas who are called Xiganthas. 
They exhort a Savaka thiis; “Well, sir, you 
mast desist from doing injury to beings in the 
East beyond a yojana from here, or to those 
in the West. Xorth. Soutli, always beyond a 
Yojana from here," In this way they enjoin 
tenderness by making him spare some linng 
beings, in this way they enjoin cruelty hr 
making him not spare other living beings.” 
If is not difficult to recognise under these 
AYords the Dig^•^rati vow of the Jaina-*, which 
consists in laying flown tlic limits beyond 
which one shall not travel nor do business in 
the different directions. A man who keeps 
this vow can not. of course, do any harm to 
beings bevond the limits within which he is 
obliged to keep. This i« so distortetl by the 
hostile sect as to lay the rule under discussion 
open to blame, wo can not expect one sect to 
give a fair and honest exposition of the tents 
of their opponents it i< luit natural that they 
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should put them in such a form ns to make 
the objections to bo raised against them all the 
better applicable. The Jains were not a whit 
better in this respect than the Buddhas, and 
they have retorted upon tlicm in the same way ; 
witness their misrepresentation of the Buddhist 
idea that a deed heeomes a sin only through 
the sinful intention of the doer, in a passage in 
the XLV volume, P. 414, V, 26 ff, where 
the sound pi’inciple of the Buddhists is ridi- 
culed by applying it to a fictitious and almost 
obsured case. The passage in the Anguttara 
Nikaya, Avhich we have just discussed, goes on 
as follows; — On the Uposatta day they exhort 
a f^aA^aka thus; “Well, sir, take off all your 
cloths and declare: 1 belong to no body, and 
no body belongs to me.” Now his parents 
know him to be their son, and ho knows them to 
bt his parents. His son or wife know him to be 
their father or husband, and lie knows them to 
bo his son or Avife. His slaves and servants 
know him to be their master, and he knows 
them to be his slaves and serA'ants. Therefore 
(the Niganthcis) make hini use lying speech at 
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the time when he makes the above dcohirations. 
On this account T charge him vith lyin^ >peoch. 
After thclapso of that ni^hthe enjoy? pleii<ure*< 
(h}’ means of 1hinp;s) tljat wer(» not freely o-iv(*n 
on this account. T charge him witli takiii*^ of 
^vhal is not freely "iven/ Accortlin^ to this 
statement, the duties of a Niiifantha lavinan 
became, during tlio Uposatlia days, ecpial to 
those of a monk ; it was on common days only 
that the dilferonce between lavman end monk 
was reaVised. This description, iiowever. doe? 
not quite agree with the Posaha rules of tlie 
Jainas. Bhandarkar gives the following de- 
finition of Posaha accordiiiir to the Tattvsirtlia- 
Saradipikii, which agrees with what we know 
about it from other sources; “Posaha, i. e. to 
obsoi’vc a fast or cat once only or one dish only 
on the two holidays (the eighth and the four- 
teenth of each fortnight,), after having given 
up bathing, unquents, ornaments, company of 
women, odours, incense, lights, etc., and assu- 
med renunciation as an ornament,*’ Thougli 
the Posaha ol)servances of tlio present Jains 
arc apparently more severe than those of the 
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Biuldliists, still thov fall short oE the above 

* « 

(loscn’ption of the Nigantha rules; for a Taina 

lavmandoes not. to mv knowloilo’e. iake olf his 

* «. • 

clothes clnriiig the Posaha da vs. thou«:h ho dis- 
cards all ornaments and cverv kind of luxurv; 
nor must he pronounce any formula of re- 
nunciation similar to that. Avhich the monks 
utter on entering the order. Therefore, unless 
the Buddliist account contains some mistake or 
a gross misstatement, it would appear, that the 
Jainas have abated somewhat iu their rigidity 
with regard to the duties of iavmen. 



Buddlia Ghosa, in his commentary on the 
Brahmajala Sutta, Digha-Nikaya I, 2, 38, 
’■ mentions th(‘ Xiganthas as holding tlie ojn- 
nions discussed in the text, that the soul has 
no eolour, in contra*h*stinction to the Ajivikas, 
who divide mankind into six cla^^es according 
10 the colour of the Atman; both Niganfhas 
and Ajivikas, liowover, agree in maintaining 
that the soul continues to exi<t afifU* df‘atli and 


is free from 


ailments farugu). 


AVliatover inav 

» 


^ P. JW of the P*tV\ tr,rt ,^orlrfjt 

« • 
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be the exact ineaiiin" oC the latt expre*'Mon, it 
is clear, that the above de'5cn]itioii 'i<]iiare>; 
■with tlic opinion oE the Jains about the nature 
o£ the soul. 

(/,) In another passage (T. C. 1\ Biuhlhagho'-a 

saj's that Nigalhas Nataputta, considers cold 
■water to be possessed oE liEe ("O Kira sitodake 
Saltasafirii hoti), Eor ^vhich rea>on he does not 
use it. This doctrine oE the dainas is so 
generally known that T need not bring Eor- 
ward any <piotation Eroni the sutras in support 
of its genuineness. 

(f/,) The jjassage occurs in the Sanuinnaphahi siitta 
of the Digha Nikava.'^' I translate it in 
accordance with Buddhoghosa’s comment in 
the Sumangala Vilasini. ‘Here, groat king, 
a Nigantha is protected by restraint in four 
directions (Ohatuyama — samvara-samvuto) — 

How, great king, is a Nigan- 
tha protected hy restraint in feur directions? 
Here, great King, a Nigantha abstains from 
all (cold) water, he abstains from all bad deeds, 


57 of the edition in the Pali Text Society, 
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b}'' al).stiiiciiCG from all bad deeds Jie is Tree 
from sins, lie realises abstinence from all bad 
docits. In this way, great king, a i^igaiitlia 
is protected by restraint in four directions. 
And, great king, because he is thus protected, 
the jS^igantlia Nataputta's soul is exalted, is 
rostraineil, is well settled.'! — This is, certainly, 
not an accurate nor an exhaufctive description of 
the Jain acreed, though it contains nothing alien 
from it, and successfully imitates the language 
of the Jaina sutras. As I have already explained 
elsewhere,! I think the tcrm(Chatu3'aina-sainYa- 
rasainvutu) has been misunderstood not only by 
the commentator, b’ut also by the author of the 
text. For the Pali Chatuyama is equivalent 
to the Prakrit,-i^l^a Chii tu jjama , a well- 

t 'I'he translations of Goyerl}j and of JBurnovf hi 
Grimblot^ sept Snttas PCdis, ivere made xoitliout the 
help of a commentary, and may, therefore he passeii 
hy. It is however, ojien to doubt whether JJuddha 
glwsa has draivn his information from Genuine tradi- 
tion, or had to rely on conjectures of his own, 

% See my paper, ^on Mahavlra and his p>'^^decessorsf 
in the Indian A.ntiquary, IJC, 168 ff., xchere some of 
the above p>i'ohlem3 have been treated. 
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known Jaina term wliich denotes tlie four vows 
of Parsiva in contradislinction to tlie fiv(* vows 
(Pancliamahavvaya) — ^ of ^laliavira. 

Here, then, the Biuldliisls, I suppose, have made 
a mi.stakc in ascrihing to Xatapntta Mahaviri 
a dootrinc wliich proj)erly belonged to his 
predecessor Parsva. This i< n si^nilieant 
mistake for the Buddhists could not have 


used the above term a< descriptive of the 
Xigantha creed unless they had heard it from 
followers of Parsva, and thev wouhl not have 
used it if the reforuH of Malta vira had already 
been generally adopted by the Niganthas at, 
the time of Buddha. I therefore, look on this 
blunder of the Buddhists as a proof for the 
correctness of tho Jaina tradition, that follow- 


ers of Parsva actuallv existed at the time of 

V 

Mahavira. 


(h.) I show another significant blunder of the Bud- 
dhists; they call Xataputta an Aggivesana; 

e. Agnivaisyayaiia ; according to tho 
Jainas, however, he was a Kasyapa, and v.'o may 
credit them in such jiarticulars about their 
own Tirthankara. But Sudharnuin, his chief 

5 
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disciple, who in the Sutras is made the expounder 
oL* his creed, was an A^nivaisyrivana, and as ho 
played a i)rominent part in the propagation oE 
the Jaina religion, the disciple may oFlen have 
been confounded by outsiders with the master, 
so tliat the Gotra of the former was erroneouslv 
assigned to the latter. Thus by a double 
blunder the Buddhists attest the existence of 


Mahavira*s predecessor Parsva and of his chief 
disciple JSudharman. 


2nd/ Some indirect proofs; — 

(a.) The records in the Buddhist canon arc not 
repugnant to our views about the existence of 
the Nigauthas before Nntputta : for the Nigan- 
thas must have been an important sect at the 
time when Buddhism took its rise. This may 
be inferred from the fact that they are so 


frecpicntly mentioned in the Pitakas as opponents 
or converts of Buddha and his disciples ; and 
as it is nowhere said or even merely impiliod 


that the Niganthas were a newly founded sect, 
we may conclude that they had already existed 
a consideraldc time before the advent of the 


Buddha. 
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(li.) Mankkliali Go sala. a confomporarr of Buddha 
and Mahavira, divided mankind into six classes.* 
Of tlicse, accordin«r to Buddliagiiosa.t tlio 
third class contains the Xiganthas. Gosala 
probably would not have ranked them as a 
separate, i.e. fundamental sub-divi<ion of man- 
kiml, if thev had onlv recentlv come into 
existence. He must have lookcil upon them 
as a very important, and at the same time, an 
old sect, in the same tvav in wliich, in mv 
opinion, the early Bnddhists looked upon them. 

(t‘.) A< a last argument in favoiii’ of my theory I may 
mention that in the 3Iaijhim.a Dikaya 3a. a 
disputation between the Buddha and Sachchaka, 
the son of a Xig;intha, is narrated. Sachchaka 
is not a Xigantha himself, as ho boasts of 

'' Sttnuiniuiphalii Sitllu, Dloha yiKw/a 11,20. 

^Summpala ViUhini, P. 162. Bmldhanhosa e.rprpss- 
/»/ siitfes that (rosahi rrekoneJ the yipantlnis lojrer 
than hh own lap lUsaples. who form the fourth class . — 
.. l.f Bnililhaphosa dors not take nmhrane at Gosala s 
reekontnp the Bhikkhns still lower, it is char that he 
d'l M>.‘ ihi'h'i/ th.‘ Bhikkits with the Buddhist monks. 
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having vanquished Nataputta in disputation,*" 
and, moreover, the tents lie defends are not 
those of the Jainas. Now when a famous 
controversialist, whose father was a Nigantha, 
was a contemporary of tho Buddha, the 
Nio:anthas can scarcely have been a sect founded 
during Buddha’s life. 

Srd^ Evidence of the «Saln Book theaneelves:- 

THESE books can never be a tissue of meaning- 
less lies as some biassed writers suppose. The event 
and incidents their related in a matter of fact wn}' as 
remarked by Prof. Jacobi, should not be distrusted 
unless under the force of very strong arguments. 
In tho Uttaradhayayan, Lecture XXTIT, is mentioned 

an interview, near Sravasti, — between Gautama 
Iiidrabliuti, a disciple of Lord Mahavira and Kcsi, a 
follower of Lord Parswa Natli in which after a 
good conversation as to the number of vows and 
use or disuse of clothes, the two leaders recoo-nised 
that the doctrines of their respective teachers avoi’O 
essentially tlie same. Tliis j^oints out that an older faith 
prevailed before the advent of Lord MahaA'ira wlio re- 


See page 260 of the Pali Pe.vt Soc/efg edition. 
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organised the same faith on a firmer basis. Prof. 
Jaeobi tlms c.xpodes once and for ever tlie theory 
that Jainism is an off shoot of Buddhism, ifany 
otlicr examples are given below, which go to prove, 
that Jainism is not an off -hoot of Buddhism: — 

1. Tlie new Volmne of the Encyclopn'dia Brit- 
anniea XXIX. the tenth edition, page Gli2: — “It 
is now certain, that the Jaina comimmiry was really 
even older than the time of tlie Buddha, and w.as re- 
organised by his contemporary the t<wami 3Iahavira, 
named Vardliaman.*’ 

2. Tliird annual report of »lie ‘S'. S. Jain con- 
ference Ajmeer. page (5. H. H. The Gaekwar 
of Broada. writes: — "It wa-- ladieved for centuries liy 
all ont-siilersiliat Jaini>m was an off Jioor of Buddh- 
ismand itsstudy was neglected on account of tliis belief. 
And who dispelled ilii-> iiiisiinilerstandiiii;? Xot the 
members of your community I A German scholar 
was required to announce of the world, that Jainism 
was independent of Buddliism and was able to prove 
that vour illrd Tirthankara was not a tnvthological 
personage and th:it he lived a' early as 700 B. C." 

3. A Xew Geography of tlie Indian Empire 

tVYie -S'. iju'tiii Sirilttml'i'r Stliaiiit(;vas>, 
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and Coylon hy Caineron-Marrison, M. A, L. L. D. 
inOI), page 218; ‘‘Jainism is not as lias boon sup- 
posed, an off shoot of Buddhism, hut is quite an an- 
cient faitli.’* 

4. A brief Histoiy of the Indian peoples by 

Sir Aniliam Wilson Hunter K. 0. S. L, C. I. E., 

j\r. A. Oxon L. L, D. C^ambridgo 1003, page 83: — 

■ 

“The Jains of India are usually merchants or bankers. 
Their charity is boundless and they form the chief 
supporters of the beast ]ios2)itals. They claim, not 
without evidence, that the Jain religion is even older 
than Buddhism and that the teaching of Buddha was 
based on the Jain faith.” 

5. The religons of world by John Murdoch, 
L. L. D. 1902, page 127; “Jainism very much re- 
sembles Buddhism. Jainism was probably the ear- 
lier out growth. It was probably founded bj' Parsva- 
nath, about 200 years before Buddha and merel}’' 
reformed by Mahavira, the contemporary of Buddha” 

G. The religions of India by Edward Washburn 
Hapkins P. hd. (Leipsic) 1895, page 288; — 

“The Jain is more particular in his respect for life 
than in Bnddhist. Least animate things, even plants 
■and animalcule, bo destroyed, he sweeps the ground 
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before liiin. as be ^xoes. walks, veili'il le-t, lie iiibale 
a living organism.*' 


7. A sliort primer of llio Tinlian lli-'tory by 
M. Prothors, A. 1007, ]»agi‘ 27: — “Jainism origi- 
nated a little beCore PuddlnMn. the deri\ation t»L' the 
word ‘’Jain*’ is from “Jina**— a eompieriiig suinf. one 
who has conquered self and de-'ire.” 


Evidence of tSindu Shastras. I mav add one 

more line of evidence to these remarks. It is this that 
there arc separate references to the two religion-* in 
the Hindu Sliastras which go to prove tlrat Jainism 
was not product of Buddhism. The Pnranas si>eak 
of those religions as totallj* ditl’ercnt from each other. 
Again jMadhava in hi.-s Sankar Digvijava. mention-: 
that Sankar held debates with Jains at Ujjain and 
also with Buddhist-r at Benares. If the Jain religion 
was the out come of Buddhisnij there was no need of 
this double trouble. 


Many other examples can be cited more, but the 
foregoing arguments arc quite sufficient to show 
, that Jainism did not arise from Buddhism i,e. within 
the last 2500 years and this falsifies the opinion of 
many European Scholars including W. J. "Wilkins 
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\vlio sa 3 ^s in his ‘j\Iodcrn Hindnisin’ that Jainism is 
oE later origin than Buddhisni. No\y this remark is 
a scU' contradiction; Tor. ho admits that tlic 23rd and 
24th Tirthankaras are historical personages. Now 
as Mahavira was the contemporary of Buddha, 
Parsvanath, liis predecessor, no doubt must have 
nourished earlier tlian Buddha. Notwithstanding 
tliis, Will vins still savs that Jainism is of later date 
than Buddhismlll 

WAS NOT TRE E'OUNOEH 


OF iSAINISIVI BUT BISRABRA OEVA. 

us now SCO if Jainism was founded by 
Parsliva Natli. Let us now see if Parshva 
Nath i’s spoken of as the founder of Jainism 
in any of the Buddhist, the Jain or the Hindu 
scriptures, 

Buddhssis works. The Buddhists Texts are 
silent on the point and this was to bo expected be- 
cause Buddhism was started onty in the days of the 
last Tirthankara, Mahavira. In Buddist scriptures 
there is mention only of Mahavira at the head of the 
Nigranthas. Mahavira is not mentioned therein as 
the originator of the Nigranthas crood but sim])ly as 
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the loader of the ^Tigrantlms so far as Prof. Jacobi 
lias been able to ascertain. 

Jain Shastras. Jain Sulhant s1io\y< that the 
tenets of Jain Dharnia were laid down by fcswaiui 
Itishibha Deva. 

He was succeeded by 2u other Tirthankaras who 
preached and supported His words. This world is 
eternal but there has ever been a cycle of two periods 
in this Bhanit Khetara and will continue to be so. 
Just as ui<ih( follows day and cuv iv/w. Similarly 
Sarpinikala follows Utsarpini Kala and Utsarpini 
Kala follows Sarpini Kala, the dunition. of which is 
10 Koni Kora of oceans of years. The whole wheel 
of time contains twenty Koni Kora (crores mutiplied 
by crores^ oce.ins* of years. Each of these kalas 
consists of six Aras. A'* the followers of 1 edic 

religion have divided kala into four parts — (Ij 
Satyuga. (2.) Treta. (o.) Dwaaar. (4.) Kalu 

1 51^ '<■. so in Jainism ~ix parts of 

Kala are: — iSiikhaina-Sukkania, Siikhaina. Siikhama- 
dukhaina. DukJiaiua-Sukhama. Dukhama.tS; Dukliaina- 
dukhama. 


*The members of ijears in one ocean is ffiven in Jain 
Sutras. 
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In short., just as a year's division are (1) Utarain,- 


(2) Daklislinaiii — and each is made 
of; six months, so the Sarpini and Ulsarjnni Kalas 


are sub-divided into six Arus. In Sarpini KaUi age 
and size gradually decreased, and rcacliing a limit 
again begin to increase in Utsarpini Kala. It re- 
sembles to changes in a rear of 12 months, during 
Avhich for six months the day waxes and for otlier six 


months the day wanes. At present the fifth Ara of 
Sarpini Kala is rolling on which is equal to 21000 
years. The account of the first Ara is thus given in 
the Jambo dip-pargapti : — At that time Bharat Khan- 
da was a beautiful country. TJjcre was neither any 
mountain, nor any hillock, nor any hollow. There 
^Yas neither hot nor cold weather. It was free from 


all troubles. _!No trade was carried on, no loss was 
incurred. No unscasonal rain or wind came off. 
Tlie i^eoplc of those days Averc called yugalins. TJiero 
Avere no rituals or ceremonies. They Avero kind by 
nature. Tliey Avere neither too much pathetic or un- 
pathetic. There Avere no toAvns, A illages or build- 
ings. The yugalins liA'ed under trees called Kalpa- 
Brikhshas, Avhich supidied all tlieir Avants. They 
wore gigantic in straturo^ and A’cry strong. They 
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livod a life of eron*^ of yoars. Bat lu that uolden 
jierioil the ynijlins live;I li.ij>|i:ly ami Hc>n* \(‘ry few 
in nuinhor:?. Cjrn jirew a little, hat it w.i- nor u-ed 
hy them, heeause Kalpa-Brikhsha? pi'ovidej all tlo'ir 
want*. AffcrwarJ'S on aefiaiu of revolntion of ri/ne 
ihirinj^ tho next two Ara«. all "0011 things were re- 
ilitoeil. ^fninher of men wms iucreaseJ anvl their 
-ifren^th ami a"e doereaseil. Knl[ia Drikli'htis het’ame 
h»s< ami h'"! ami the fruits'thev hon* were h*'«. Thi< 
ineroo'i*.! their enmity, jealon-y. "rml"e. and the 
necessity of a "overnor to rule over thetu arose. So 
a KttlaV.irln dynasty was formed to make laws and 
admim'ier jn'iiee. Tiie fir«t of the ilynasty was 
Vimahahana ami the Ia«r was Xahhi. Durin" the 
rei<m of the first live Knlaknr' the pnni'hmc-nt for 
an offence was simjijy to s:iy to the offomler "Idh you 
did it." And these very words- ’Hakar* — «ere 
enoH"h to make him feel to the core of his heart. 
But as t!me])a.ssed on and the 'Hakar' form of Govern- 
ment had lost its force, another punishment, i, e. 
Olakar-'qiTn^ wa> prescribed dnrin" the next five. It 
meant tliat if any one "uilty of an offenee and would 
not "ive up his lud habit, after he had nmicrgonc 
■Hakar danda' he was ptinl.-hed with •*ilakar-danda" 
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It ineiint, “don't do so.** This kind of piinislimcnt 
was rco'ardod by liirn as a capital piinislimcnt. When 
“Makara-danda" proved provcil iinloss. anotherkind of 
punishment was brought into force in the time of 
last five Kiilakars. 


]t was “Dhikkara danda.-f^^TR" If a culprit felt no 
remorse under the first two forms of punishment, he 
Avas to undergo “Dhikkara danda/* /. e. “Shame (fie) 
on you who would act so tadlv." 

^ ft 

When after some period these forms of punish- 
ment failed to produce anv result and the yuglia 
religon began to disappear from this Khetar (region) 
then Uishibha Deva, Arhat, came from Sfith Deva- 
loka (Sarvartliasidha) into the womb of ^larii l)evi 
on the 4th Ashada, dark (fortnight), at midnight, 
and was born on the Sth Chaitra, dark (fortnight^. 


He was called Rishibha Deva, because his mother 
who dreamt 14 dreams as usual, saw a bullock in her 
first dream. He also had had the form of an bullock 
on his feet, so ho was named Dishihha Deva. When 
Rishibha Deva was a child, Tndra Maharaj (King 
of deities) came to sec him. 

Thinkiuo: that Bhagwan was still a child and is 
not a Sadhu (monk), he deemed it pro])er to take with 
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Ilim a present instead of going to him empty handed. 
Jndra Maliaraj brought sugar oane as a present. He 
stood before Nabhi flaja and leaning upon the sugar 
cane as ono does upon .a staff, he was pi^-t going to 
speak when Ttishil)ha Deva pointed toward'* the ‘sugar 
cane and exprc.*">ed Ill's desire to take it. Tlion Indra 
gave it Ri-'liibha D(‘Ya and said “As the first fruit 
longed after by TJishibha Deva Ji i** Jk-'hu r^ugar 
cane) so hi" slvna-iv will be named ‘Tkshwakir. ” 

In short wlien rfuarrols between j'ugalins continued 
to prolong, and the form< had no efi'ect upon them, 
yfibhi Raja told them that ho could enforce no other 
form of punishment more effective than the existing 

ones. If vou are not b’kelv to bo controlled bv 

• * ■ 

these, yon would make Rishibha Deva your Raja. 
Accordingly they came to Rishibha Deva and explain- 
ed their objects, Rishibha Deva said in reply, “T have 
not been installed as Rfiki and for this reason I can 
not administer justice amongst you.’’ 

Then the vugalins said “how can wo enthrone 

ft O 

you.’' Rishibha Deva told them so much that they 
should give him a bath and place him on the throne 
and acknowledge him as their ruler. Thereui^on 
vugalins wont away to bring water, Meanwhile, 
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Tiidra Maliarnj porfornied all ilio coronionics of 
coronation. After iluit yngalins came -with water 
and stood before liim. thinking on what part of his 
hodv thoA’ should pour Avator. HoAvoA'or ihev suaa* 
l^i.shihha DcA’a's feet naked and they poured Avater 
upon them and sai<l, ‘Olaharaj, from this day yon 
arc our Raja.” Then Indra Maharaj ordered his 
sul)ordinate T)eA*atas tdeitios), “Tliesc A'licralins are 
A*orA' obedient and fjenlle. so Vinita '" Nai^ri he hiid 
(loAvn for them,** It A\*as done aecordinulv. In short 

t • *>> 

Rishibha De\’a Ji reigned for a long time. During 
this period he laid down 72 principal parts and 
Beieneos of which AA-riting aa’os the first, arithmetic 
the most important and the knoAA'ledgo of omen the 
last, foi* men; GI accomplishments of Avoinan, and 
one hundred minor arts and occupations of men as 
those of the potter, blacksmith, painter, barbar, etc. 
and disclosed all Iuaa's for GoA'ornment. 

Ho diA’ided his kingdom amongst liis dutiful sons 
AA’ho AA^ere born ‘to Sumangala and Sunanda.’ 

* ViiiHa Narjri is siqyj^osed to he situated to the I^orth 
of Kashmir, Jls houndaries were as follows. 
Ashtapada or I\ilas mountain^ Sm 2fahashila, Wm 
Surashaila. Udapachala, 
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lie gave away inoiii*}’’ and other thing" in charily. 
At luist he renounced the world and a<Io}ited f:>adliu 
position on the Sth chaitar (dark I’ortniglit) in the 
iiiornin*!;. under asoka tree and hair ihuu-ainl liaia". 
Princes, and Seths and ris.‘hnien followed him and 
became Sadhus, hut none of the layvotariet \\a" acijuaiiit 
cd with Bhikalui Briti (ways lo be observed in gi^- 

ing meals free from all defects to Sadliu."); becau-e 
the karmic-influence was in activitv, and He was 
the lir^t to become Sadhu, For this rea'on thev 
could not got meal" free from all •Bo.dia"’. "IMien 
they were inclined to return to their home" on 
account of their failing to follow the rule* of Sadhu 
2iosition. Bharat — blessed with all the glories of life, 
eldest >ou of Uishibha Deva — after whose name this 
country is named Bharat jn-oclaimed thronghoiit his 
dominion a* follows; — 

‘*Ouc M ho come* home leaving my father bhall be 
killed by me, because he comes back by breaking all 
his vows before forbearing patiently all troubles and 
trains. As a rule cross lies in the way of Dharma. 
Death shall be his 2»unishniont.'’ 
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>So it ^vas difficult for them to come buck io tlieir 
liomes. Sometimes evil befalls a man while he is Jo- 
in^ somethiiig’ good. Accordingly they all started 
different religions which were 3G3 in number, but 
Kishablia Dev Ji who boro all these agonising pains 
and troubles as blessings, controlled his passions 
showing no love for his body, and 2 )orformed Tajiashiya 

(austerities) Io (he utmost : aecjnircdhigliestknowledge 

« 

and intuition called Ke\al, early in the morning of 
the 11th day of l^halgana (dark fortnight,) under the 
excellent tree Nygrodha, in a garden out of Yinita- 
Nagri. 

For a long time he 2 )reachcd Dharma, guided in- 
numerable souls to the j^ath of Moksh (Salvation), 
and obtained salvation with ten thousands inunies 
(monks) on tlic 13th Magh, dark fortnight, at day- 
dawn on the Ashtaj^ad momitain, when there were 
3 years and 3^- months more of the 3rd Arii. 

The Arhat llishablia, the Kosalin, had eighty- 
four Ganas and eighty-four Ganadliaras. The 

V 

Arhat Rishabhuj the Kosalin, had an excellent 
community of eighty-four thousands Sramanas with 
liishabha Dova at llioir lioad: three hundred thousand 
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mins with J]r:ilimisiiiulri at their head; thrpc hutidreil 
and live thousand lav volarie.- with }:?rovansa at 
their head: live hundred and liflv four tlionsind 

ft. 

feinah* lav votaries ^^iIh Subhadra at thfir liead: four 

ft 

thousand seven hundred and fiftv sajre" wlio knew 
the fourtei'ii Purva**. etc; nine thousand "a^re-' who 
were possGsr-ed of tin* A\adhi knowlcd^re; twenty 
thou-and Xevalins: twonlv thousand six hundred snares 
who could lran>rorni theniselvos: twelve thousand six 
hundred and tiCtv >aii:es of vast intellect, etc; twelve 
thou-and six hun<lred and fifty professors: twenty 
thousand male and forty thou&and female disciple** 
who had reached perfection: twenty two thoii*-and 
iiiue hundred sages in their last birth, etc. 

2. Tiithe Uttaradhyayana. XXV, V. IG, wcrcadi- 

“Tlic -most essential subject iu the Vedas is the 
agnihotra. ami that of the sacrifice is the purpose of 
the sacritie; llie first of the heavenly bodies is the 
moon, and the best of Dharmas is that of Kilsyapa 
(i. e. RisliabhaJ’\ 

3 We also read in the SutrakritAnga, Book I, 
Lecture 2, Chapter 3, Y. 19, 20;—* 

“jlc should know’ that the present lime is the 

10 
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best opportunity to mend, and that an awakening is 
difficult t<) obtain. A wise man should bo aAvarc of 
this. The (first) '"Jina has said this, and so the re- 
maining ones (will) say it. (10.) 

“0 yo monks, the virtuous (Jinas) that have 
been and will be, the followers of the Law of tKas- 
yapa, they all have commended these virtues." 

Hifidti Scriptures* Let ns now see if there is 

an}' confirmation of this Jain tradition in Brahmaiii- 
cal works. 

In Bhat^avata Purana, Skandha 5, Adluiva^'a 3-G 
wo read of Ttishbha. It is said in that sacred work 
that of the fourteen Manus Swayambhu Mannu was 
the first. When Bralnna saw that the world did not 
multiply, he created Swayambhu Manu and Satya 
llupa, the latter becoming the wife of the former. 

Swayambliu Manu begot Priyavarata, who begot 
Agnidhra, who begot Nabhi. Nabhi married Maru 
Devi and their issue was llisliabha Deva. 

2he toliole lecture is put hfj the commentators in the 
mouth of llishahha. 

\21ie first and last 2'irthankaras belonged to the 

KCtsgajXt Goira* 
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This Rishubln in the Bhagvaia is sniJ tojbetho 
founiler of Jainism. And sea when Bishabiia was 
i>orn. In the l)Pginning o£ the world when Brahma 
created Swayamahu Mann and Satya Rnpa. Ho 
was fifth in descent from them. He lired by the 
end of the first Kritayng;i and twenty-eight Kritmgas 
are to pass in this Manvantara. This Rishabha 
preached Jainism. In Shlokas 9-11 of the sixth 
Adhayaya. the autlior of tlte Bhagavata speaks of 
one Arhat, a Raja of Konka, Venka. and Xata. 
who. he s!iys hearing of the t’harita of Rishablm 
from liis countrymen, would start in Kaliyuga a 
relisrion the followers of which would hate the Brnha- 
mans and go to hell. 

q^ir II €. II 

?trt Jnf^frr: r- 

^fifM ^ Mstalw <11 

Sir ■'Idnt ^ 4-lci’ili^ 

^ 5^ ^ R^i^: inw 

IM" II 
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No such l^‘»ja has over lived, nor in any otlior 
Brahmanical ^Yriting where ihc word Arhat occurs 
is ho spoken of as a Haja of Konka, Vonkn, and 
Nata, so far as T liave been able to ascertain. Arhat 
means praiseworthy if the word bo derived from 
Aril to praise: or it means killer of the enemies, if 
the word be Ariliaiita. This word occurs in Rhiva 
Purana. There was no such Raja as Arhat. Rishibha 
himself Avas Arhat or Aidhanata. He Avas praiso- 
AA’orthy and killer of the enemies, the Karmans. If 
Arhat preached Jainism in Kaliyn^a, Avhy is Risha- 
bha called a Jin-deva in Vachaspatya and Aili-dindcA’a 
in Shabdaitha Chintamani. I am told in some 
Upanishads Rishabha is called Arhat. Tlierc Avas 
no such Raja as Arhat. Rishabha himself Avas Arhat. 
It is OAving to mutual jealousy that the author of the 
BhagaA’ata makes Arhat copy the C^harita of Risha- 
bha and staits Jainism in Ka'ijnj;a. Pcrh ips he did not 
like to give Jainism an earlier antiquity. But oven 
if according to him tlie charitra of Rishabha Avas 
copied, it Avas that charitra njion which Jainisni Avas 
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built. In this sonso too Risliabha sowed tlio sqeds of 
«Tainis?n. 

"Wo have also tlio authority of Nilakantha. the 
celebrated commentator of the IMahabhilrata to 
support the above view. In jMahabharata, Sliaiiti 
Parva, Mokh^ha Dharm, Adhayaya 26o. Nilakantha 

says in his commentarv on Sliloka 20 that the 

• •/ 

Arhatas or the Jains were taken in.by the ^ood Acha- 
rana of Rishabha — 

^ ?TTCdT w mferr: ^r^ncrr: ii 

Dear readers, this Adhayaya is worth reading. 
In this you will find a dialogue betweeii Tula’Dhara 
and Jajali, the former atlvocating the caitse of 
Ahinsa and refuting all arguments for A'edic sacri- 
fice*:, the latter defending tlie slaughter of animals 
in Yajna. 

I 

Thus according to Brahinanical works Rishabha 
was the founder of Jainism. It was he who for the 
first time preached those doctrines which became 
the foundation-stone of Jainism. In none of the 
Hindu Shastras, so far as I have been able to enquire, 
Parswa Hath is spoken of as the founder of Jainism. 
Thus, readers, vou will see that acoordlng to Jain 
and Brahinanical writings Rishabha was the founder 
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of Jainism. Ts it not strange then, that writers 
like Glohrookoj Bulilor and Jacobi should propound 
their own theories and call Parsliva Nath the founder 
of our Dharma? In matter of religion tlicy ought to 
bo guided by our own traditions and not invcmt their 
own h^’-po theses. You know religion is religion. It 
is dearer than li£e to a man, and in m}’ humble 
opinion, scholars ouglit not to ti-ifle witli religions. 
Their word is law. Their opinion is authority. In 
maiior of religion then, they ougih not to he hasty 
212 givi/ig opii2ions. They ought lo liavo 2*egin*d for 
the traditions of others. They ouglit to have regard 
for the feelings oC others. 

JAISaiSIVa BEFORE PANSRI. 

ROFESSOR Gustav Opphert, Ph. D. 
writes; — 

“Panini refers to Siikatayaua as a previous gram- 
marian and this supplies a reason why the latter 
makes no mention of the former. Sdkataj’-ana’s name 
occurs also in the Pratisakhyas o£ the Rig Yeda and 
Sukla-^^ajur Yeda and in Yaska’s Nirukta. The 
colophon on the end of each Pada of the Sabdanu- 
sashaua — names this grammar as the work 
p£ B^katayana Srutakevalidesiyacharya, the president o£ 
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.the great Jain assembly H^rrf<T'7^; %Trf 

Panini repeatedly meutioiiN Sakatayana and tlie 
plaees thus allndccl to are alse found in tlie fSal^- 
dannsasana, Panini III. 4. Ill: VIII. ;5, 18: and 
VIII. 4.50, correspond re>pectively to ►:?akatavana‘’s 

(pp. 35,0 and 220, 200.; 

(PP. 8, 12 & 11, Go,) and ^ (PPG, IS & 0, 31.) 

Patanjili in his Mahabha4iya refers also to Saka- 
lavana when he comments on Panini III, 4. Ill and 
III 3, 1 

In the latter place he remarks: — 

In fact the Unadisutras of Sakatayana have found 
general admission among Grammarians and liavc 

been annotated bv various commentators sneh as 

•/ 

Ujjvaladutta, Madhava and others. Sakatayana is 
mentioned as one of the eight principal grammarians 
in the well known Sloka found in the Kavikalpedruma 
' of Bopadeva and elsewhere. 

These eight Grammarians thus named are;— 
ludra, Chandra, Kasakrtsana, Apisali, Sakata- 


u 
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yana, Panini, Aniara, and Jaineiulra. The SJoka. 
riniij ns follows: — 

qrf^rr^q-??^ ^srr^TfN[w: w 

Sakatayaiiii mentions in his Sutras onl}' Tiidra 
PP. 11, 14 ami 34, 02 Sidhanaiulin, PP, 47, 15 and 
tJT, 34. and Aryavajra PP. 10, 11 and 12, 13 as 
prcA'ioLis Graminariaiis. ' 


A striking feature of the Sabdanusasaiia is that 
it does not treat of the Svarvaidika while Panini pays 
particular attention to it. 

Vcdic words, however, are otherwise much noticed 

by Sakatayana, and in this rcsj^ect his work is not 

difficult to Panini. The omission of the Svarvaidika 

accounts perhaps for the neglect Sakatayana has 

suffered at the hands of the Brahinans, while it ex-* 

plains the favour with which ho is regarded by the 

dainas. If Sakata vana was Jain this omission must 

%/ 

be regarded as intentional etc., etc.” 


The date of Panini is fixed by some learned men 
to be about 800 C. and by other about2000B. C. 
The above researches prove that S^vatfi-yana 
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liA’-ed before Paiiini and that he Avas a Jain. The ex- 
istence of Jainism can, therefore, be traced to the 
lime before the age of Panini, before the Pratishakyas 
of Rig Veda and Sukla-yajurveda, 

Here I mention the investigations of Prof. Beal 
and Sir Henrv Rawlison which ijo to show that 
there Avas prcA'ailing in Central Asia, a religion re- 
• semi ding UuddlnMii, long before Buddhism Avas pro- 
mulgated by Gautama Sakya jMuni. 

Some one also suggests the resemblance between 
Caspia and Kashyap the Gotra of Rishabha DcA'a and 
Hahavira. Hence it can be shoAvii bA* future rcsear- 
ehes, that Jainism AA*as prcA'alent in Caspia, Romania 
and cities of Sainarkanda and Bulk. 

SOME OF THE FACTS OF THE JAIN 
PHILOSOPHY SHOWING ITS ANTIQUITY. 

S rET US noAA' consider some facts of the Jain 
Philo.';0])hy AA'hich shoAV the anthiuity of 
^ Jainism. 

* 

Prof. Jacobi aatUcs; — 1. If Jainism dates from 
an early period, and is older than Buddha and 
^r.duiA'ira, aa'c may expect to find marks of its 

li 
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antiquity in the charactor of Jain philosophy. 
Such a mark is the aiiiniistic belief that nearly 
every thing is possessed of a soul ; not only have 
plants their own souls, but particles of earth, cold 
■water, fire, and wind also. Now ethnology teaches 
us that the animistic theory form the basis of man}" 
beliefs that have been called the Philosophy of 
>Savagcs; that it is more and more relin(|nished or 
changed into purer anthropomorphism as civilisation 
advances. 

If, therefore, Jaina ethics arc for their greater 
part based on primitive animism, it must have 
extensively existed in large classes of Indian Society 
when Jainism was first originated. This must have 
happened at a very eatdy time, when higher forms 
of religious beliefs and cults had not yet, more 
generally, taken hold of the Indian mind. 

2- Another mark of antiquity Jainism has in 
common with the oldest Brahmauical philosophies, 
A^edanta, and Sankhya. For at this early epoch in 
the development of metaphysics, the category of 
quality is not yet clearly and distinctly conceived, 
but it is just evolving, as it were, out of the categoiy 
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of substance; things which we recognise as qualities 
are constantly mistaken for anti mixed up with 
substances. Thus in the Vedtlnta the highest Brah- 
man is not possessed of pure existence, intellect, 
and joy as qualities of his nature, but Brahman is 
existence, intellect, and joy itself. In the Siinkhya 
the nature of Pursha or soul is similarly defined as 
being intelligence or lights; and the three gunas 
arc described as goodness, energy, and delusion, or 
light, colour, and darkness: yet these gunas are not 
qualities in our sense of the word, but, as Professor 
Garbe adequately calls them, constituents of primi- 
tive matter. It is quite in accordance with this way 
of thinking that the ancient Jaina texts usually 
speak only of sub.'tances. dravy.ns. and their develoji- 
ment or modifications, Paryayas: and when they men- 
tion gunas, tpialities, besides, which however is done 
but rarely in the Sutras and regularly in compara- 
tively modern books only, this seems to be a later in- 
novation due to the influence which the philosophy 
and terminology of Xyaya-Vaiseshika gradualh gain- 
ed over the scientific thonghis of the Hindus. 

For at the side of paryaya, development or modi- 
fication, there seems to be no room for ati indepen- 
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dent catep;ory ‘quality,’ since paryaya is the state in 
'vvliicli a tliin»*, dravya, is at any inDinent of its exis- 
tence, and this must, therefore, include r[nalitios. as 
seems to be actnallv tlie view embodied in tlie oldest 
text. 

Jl. Anotlier iiislance of tlie Jains applying the 
categoiy ‘substance' to things M*hich are beyond its 
sphere, and come rather under that of ‘quality,' is 
seem in their treating merit and domirt, dharma and 
adliarma, as kinds of sub.stances with which tlie soul 
comes into contact: for thev are regarded as co-exten- 
sive with the world, not unlike space, which even the 
Yaiseshikas count a.s a substance. If tlie categories 
of substance and quality liad already been clearly 
distinguished from one another, and had been recog- 
nised as correlative terms, as thev are in Yiaseshika 
philosophy (which defines suh'stanco as tlio substra- 
tum of qualities, and quality as that which is inherent 
in substance^. Jainism would almost certainly rot 
have adopted such confused ideas as those just ex- 
pounded, Some other iastunccs of difference in 
fundamental doctrines between Yaisoshika and Jains 
are, that according to the former the souls are infinite 
find all-pervading, while to ihc latter they arc of 
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limited dimensionsj and that the Vaisosliika make 
dharma and adharma qualities of Ihe sonl.^Yliiio, ns has 
been said above, tlic Jains look on tlioina^a sort of "nbs- 
tancos. In one point, however, tliore i^ vonie resem- 
blance between a paradoxical Vai^i'^hika and a di’!- 
tinet Jaina doctrine. Accordinjif to tla* Vai-e-liika 
there are four kinds of bodies: bodies of earth, a- 
those of men, animals, etc: bodies of water in the 
world of Yaruna; bodies of fire in the world of Agni; 
and bodies of wind in the world of I’^avu. 

This curious opinion has its counterpart in Jaini-'in : 
for the Jains, too, assume earth bodies. wat(‘r boili(“=, 
fire bodies and wind bodies. 

However, these elementarv bodies are the ele- 

* «• 

ments or the most minute particles of them, inhabi- 
ed by particular souls. This hylozoistic doctrine i*!, 
the out come of primitive animism, while the Yaise- 
shika opinion, though probably derived from the same 
current of thought, is and adoptation of it to popular 
mythology. I make no doubt that the Jaina opinion 
is much more primitive and belongs to an older stage 
in the development of philosophical thoght than the 
Yaiseghia assumption of four kinds of bodies, 



80 


Tiik Onicix or JAixrpjr, 


jAinisna is not based on BRAHMAniSM. 

t 

U ROPEAN scholars such as Pro£ Jacobi and 
Sir Monior William. ^Yho hohl it first that 
Jainism and Buddhism were foundod on 
Brahamnism have now changed their views and 
regard Jainism as a religion of antifiuit}’- and origina- 
lity, Prof jacohi’s note about Jainism will be given 
in the end, still I pass hei’O a few remarks which go 
to prove that »Iainism is not based on Brahmanism, 
but is independent. The meaning of Brahmanism is 
never clear. Does it mean each and every thing 
that existed in ancient India or onl}" Yedic religion 
(the religion of the Vedic sacrifices)? 

If tlie latter meaning is correct, wliich, no doubt 
is, it is not justifiable to suppose that the Vedic 
religion only did Iloui’ish. There, wore, no doubt, 
people who said: — ^ 

“One should slaughter such animals as have agni 
and Soma for their Devas.’’ But at the same time 
tliere were people who proclaimed; — 

“One should not slaughter any animal," There 
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'were also people who prcacliod; — 

There is no heaven, no filial libcM-alioii, nor any 
soul in another world. Xor do tin* aetioM" of four 
castes, orders, etc, produce any real effect. The 
Amiihotra. the three Vedas, the ascetic’'- three "tone.", 
and smearine; one's self with a^hes, were made hv 
nature as the livelihood of those destitiiJc of know- 
ledge and manliness. 

If a Ijoast slain in the jyotishtonia rite will it- 
self go to heaven, why then docs not the sacrifieor 
forthwith offer his father? 

If the Sritddha proiluces gratirieatioii to beings 
who arc dead, then heie, too, in the case of 

travellers when they .^tart, it i.< needless to give 
provisions for the journey. 

If beings in heaven are gratified by our offering 
the Sradha here. Then why not give the food down 
below to those Avho are standing on the house top? 

"While life remains let a man live happily, let 
him feed on ghee even though he runs in debt; 

When once the body bceoiiies ashes, how can it 
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CYor rohini again? T[ lio ^vllO departs iiroin the body, 
goes to anther world, how is it that he conics not 
hack auain, restless lor love of his kindred? Hence 
it is onlv as a means of livcliliood that ]3rahinans have 
established licro. 

All these ceremonies for the dead, there is no 
other fruit anv where. The throe authors of the Vedas 
were bufl’oons, knaves, and demons. All the well- 



And all the obscene riles for the Queen commanded 
in the Asvamedha, These were invented by bufi'oons, 
and so all the various kinds of present to the priests. 
While the eating of dcsli was similarly commanded 
by ’Night-prowling domens (Sarva-Darshana. Sam- 
gralia, Cawoll and Gouph, PP, 10 and 11.) 

These ])lcasurc-sceking revilers of the Vedas were 
the (Jharvaks. 

There were again people in ancient India who 
believed like the Jains in a future life, but there 
wore others who * denied it. Tntrutli, there were 
many religions & philosophies, the exact number of 
which can never be ascertained. Then how can it be 
said that Jainism is a product of Brahmanism ? 
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In support of Ills llieorv that Jaiiii-'in l)orro\\ctl 
from Brahmani!;!!!. Prof. Jacobi argues lliat the Jain 
Utsarpini anil Avasarpini Aras arc after tlic iiiotlcl of 
the niMit and dav of Brahma. But wIrmi "tudv the 
nature of the Jain Aras, we find them -o jM'culiar to 


Jainism and so di.-'tinct from BrahmaV ni;rlil and dav 


that we arc led to think that the Mippo-'od model is 

only a poet’s creation. Again the learned professor 

fcavs that the Jaina monks arc outfitted like their 
« 

Brahman models except in >;omo re-'jiccls such a- 
moiith-proteclor ole. Xow true ascetics, whether 
Brahmans or Jainas can not differ to any great extent 
from one another with regard to their dress etc. 


Though both Brahmanism and Jainism believe in 
the re-generation of soul and the theory of Karmns, 
they differ from one another in one most important 
point i. e, the theory of the Atman (soul.) 


Jainism ascribes to the Atman a limited space, 
wheroasBrahmauism contends that the Atman is co-cX- 
tensive with the universe. Jainism believes in the 
multiplicity of souls, whereas Brahmanism admits that 
all souls arc parts of the Supreme soul. Other points 
of difference between Jainism and Brahmanisni arc;— • 

13 
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IsL — According to tlio Jjiin tlicory, nearly evory- 
lliiiig is possessed of soul. 

2nd — The fundamental and psychological theory 
of kuo^Yledgo in Jainism is as follows: — 

Knowledge is of two kinds direct and indirect 
which are again snh-divided into eight kinds, namely. 
Matijnana, Srutajnana, Avadhijnana, 3Ianahparyaya- 
jnana, Kevalajnana, Mati-ajnana, Srula-ajnana, and 
Bibhanga-jnana. 

^{r[ ^ sTT^T sTR \ 3R V 

ITR ’JL ?TR ^sTT^T ^ ^ITR vs siR =: l| 

(Vide Sri Bhagvati Sutra, Yill, 2.) 

3rd — The Jain tlieorv that from time inimcmo- 

«r 

rial, Tirthankaras have proclaimed the same truth, 
does not at all agree in principle, with the Brah- 
manical Avatars of A^ishnn. 

Besides these, there arc various other j>oints of 
difference in Jain mehn)hybics and logic, which con- 
vince one to decide that Jainism can not be based on 
Bralimaiiisin. 


Tiik Origis Of Jaxsism. 
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JAINiS»!>HOT A PRODUCT OF 
SArUCHYA PHILOSOPHY, 

then .Tainism upon the Sankhya Phi- 
losophy? Is this orihoiiox system the parent 
of the nnorthoilox chihl. Jainism? It is 
true th.at hath Jeny the anthorship of God and be- 
lieve in the maltipliciry of soals. But tlicse are 
points of resemhlance only at the surface. When wo 
study both school* of philosophy in detail, we find in 
iliein radical dift'oreaces. Jainism denies the antlio- 
ritv of the Vedas which the Sankhva school regards 
with eyes of reverence. 

Jainism believes in the existence of God and i<. 
therefore, not atheistic in the sense in which the 
Sankhya can be called atheNtie. 

Moreover, in Jainism, i* found no trace of the 
Sfmkhya doctrine, namely, the nnconseions matter 
contain* within itself the power of evolntion. 

.Jainism, on the other hand, says that matter is 
always inactive. "Who knows from when? Still more, 
the all embracing philosophy of .Jaini*!n can neverW* 
supposed to have arisen from the one sided truth of 
the Sankhya School of philosotihv. 
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Even the inultiplicitj of souls, Jainism admits 
only from a certain stand point. From an otlier 
stand point. Jainism Avould say all souls are one. 

Kapil, the founder of the Sankhya sisiom must 
have lived in the middle of the Glh century B. C\, 
says Macdonell. TB it is so, Jainism, whose existence 
can bo traced to a time lon^, lon;^ heforc that pe- 
riod, can not be its product. 


iSAira REFERENCES IN THE VEDAS. 



QUOTE here some references to the Jain 
religion in the sacred books of the Hindu«, 
^Yhich will further show the antiquity of 


Jainism, 


1. There comes in the Big- veda, the name of 
Bhagwan Bishibha Devji, who was the foumler of 
Jainism, (Vide Rigvedah, Iklandal 10th, Adhyaya 
8th, Sukat 91st, and Mantra 14th). 

2. A passage in the Yajnrveda, XXV, 19, 
contains the names of the tliree Jain Tirtliankaras, 
viz, R-ishabha, Ajitanath and Arishtaneini. 

3. In the Sama veda, tliere is a reference to 
a yati (monk) who condemned animal sacrcfices. 
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Obviously he muse bo no other than a Jain. 

4. In the Rig Vcila, such [looplo are mentioned 
as lived in ^Eagadha and vho eonilomnod yajua or 
sacrifice. 

5. Shiri Bhagvat mentions Rishabha as the 
founder of Jainism. 

6 . Bhagwan Veda Yvas savs in the Brahma 

Sutra ‘ that two aspects of one thing 

are not possible. This is an attack on the Jain Ane- 
kant or Syildvada logic which is peculiar to Jainism. 
It is plain that unless Jaini.-iin flourished in the 
time of A’yas, the author of the Vedas, this could not 
have been so. It is useless to multiply instances. 
^lauu-Smiriti. ^lahabharat, Ramayaua and Puranas 
refer to Jainism in some way or other. These 
references establish that, at leu't. at the time of the 
composition of tlie Vedas ami otlier Hindu shastras. 
Jainism did tiourish. 

These instances, moreover, do go the length of 
proving that Jainism is not based on Brahmanism, 
but is independent of it, as professor Jacobi remarks: — 
“In conclusion let me assert my conviction that 
Jainism is an original system, «|uitc distinct and in- 
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dopendeni from all others; and that, therefore, it is 
of great importance for the study of philosophical 
thought and religious life in ancient India.” (A^ide 
Prof. Jacobis’ lecture on Jainism page JO, which, 
ho read in Calcuita in 1000.) 

DID TgilE ASTOAK/15OTAS8 CDaiE 

ir^TO ES^ESTE£\1GE TWO A£\SD 

FBFTY YEARS AGO? 


the course of proving the anti (pit}’ 
Jainism, I did deem it very necessary 
make it clear which sect of the Jains 


of 

to 


originated first. The chief object of mine was only to 
assert that Jainism came down from time immemorial. 
I am, however, reluctantly forced to do so, because 
some of our noble minded Swetambri and Digambri 
Jains, while dwelling upon fhe primevality of 
Jainism deviate fi*om their main line and repeatedly 
attempt to show in tlieir Avorks that Digambri or 
Swctamhri pre-existed long long before Dhundias, 
Avho camo to life 250 yeai’S ago, thus feeding the 
plant of disunion to no good purpose. All this 
I undertake simply to bring in to light Avhat is done 
uncalled for, and to lessen and suppress unj)loasant- 
ness thus being created. If the afore-said gentlemen 
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or some one cl'-o, do not .idmit it. tlioy ai'o roforrod 
to ‘‘Historv and LiLoralurc of Jaini.'-m” liv U. D. 

4/ 

Uarodia. B. A. piiblifliod the Jain Graduato.s 
Association, Bomba}', page 78: — 

‘•Tlte Dhnndia soct wu'* founded l)y in ItiJJ 
A. U. by one La^ji of Datlisliri mali ca-^te who lived 
ill Surat. Being disguated with the world, he becamo 
a di-ciple of a Lumpaka or 'Lunka or Lonka yati. 
lie found his guru somewhat loose in Achar or 
]Jractice^ a=^ laid down in the canon. So, lie left his 
teacher, v. ith two of liis friends and tied a piece of 
clotli over hi? month. As the people did not like 
tlieir novel dre^'-, they had to live in some pld houftcs, 
then called Dhundias in Griijerat.'’ 

1. AVlien the guru -aid that he could not follow 
the practices (Achar) laid down in the canon (sliastras), 
then Lav Ji asked whv it canid not be done. ITurthcr 
he added that he would act according to the instrnct- 
ions. Thereupon the guru remained silent. Now, 

'' J he cLUihov of the hooL has also committed a gross 
mislahe hi describing ZiUnnKika or Lunha or Lonlca 
as a gati (monh), ichlle he teas not so (j/ati). He icas 
onlg a icell-knoicn lag-votarg 
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how can ifc he iiiL’orrecl that a now religion Avas intro- 
lIucocI ])y liiin? 

2. If he IiaJ inirodneeJ a now roligioji he would 
have codified a hook f'grantha) containing its ])ri!ici- 
plos etc., as it is has been in every age and in the present 
time tooj a founder of a new religion sets doAvn 
its rules and principles in a book for the guidance of 
the lavinen. 

3. If the wearing of "Middi-paiti (mouth pro- 
tector) were not enjoined by the Sutras (canon), the 
guru would have at once raised an objection to it, while 
admitting other practices as true. The guru has not 
referred to it the least nor is it mentioned in any of 
their sacred hooks as such. But in presen do of our 
objection if they add it noAv, it is quite possible. 

As they liaA ''0 already changed a Avord from Pancli 
Priti-Kraman sutra — ^ P^^b- 

lished in 1962 Vikrain, andhaA'C appended a neAV 2 )agc 
instead of it, AA’heii avc raised an objection to it. 

^ Text omiha]pattij Skr. mxikha-imtri, lit, ‘a leaf for 
the mouth, ^ a small piece of cloth, suspended ore7' the 
mouth to protect it againsi the entrance of any living 
thing* 
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4. Wlien il(C verj word ‘mnkli-patti’ is mon- 
tioned in several places in tlie Sutras, liow can ir be 
said to be held in ihe hand? Are the words o£ 
Sutras meaningless or with nieaning«? IF you mean 
to say that a nmkh-patti is to he taken oFF and kept 
aside For a lime, would you not then call it a mukha- 
patti? Indeed you would call it a luukh-patti, he- 
cause it has been used and will bo used as a piece oF 
cloth to be v/orn in front of the mouth. 

But a piece (mulch patti) which is not used before 
the mouth can never be called 3Inkha-patti. 

n. Xotwifhstandinor those arguments, if one 
offers to show that mukha-patti is to be hold in tlie 
hand, the discussion ends. Bv the wav I would ask 
him to say if the proof to be adduced, is in a Sutra 
ora grantha (book) composed by an Acharya (teacher.) 
To the l)e«t of my knowledge, there is no such proof 
in any Sutra at all. If it is to be shown in any 
granlha of an acharya, then the following points 
should receive due consideration; — IVithout a reason 
“nothing is established or set aside. Here are two 
arguments to be admitted by you. Either he could 
not manage to wear a mukli-patti or would not like 

i;i 
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to do so. Becjiuso — “only a thing 

in oxistoncc can ho nullified.” 

In other words AhulM BtdJian has 

its Bklhi BidJian 

Thus the wearing of a imikha-patti lias been 
proved to be previously in A'ogne. 

6. 0! when it is a sign of Jainism, wliy should 
it be kept concealed. When it is in the hand, people 
cannot distinguished it from an liandkorchief. 

7. Now attention needs to be drawn to this 
fact. What is the object of keeping a mukh-patti? 
Is it for the preservation of living beings ? 

If it is for their preservation, well, do they not 
fly in the air at all times, that steps are not taken 
to protect them every now and then ? Besides this, 
millions of wind (air) beings are destroyed while one 
S 2 :)caks with nncovorod nioutli or without inukli- 
patti (Mouth-protector). \^ido Hem chandra acharya’s 
Yogshastra, page 261, wliich is accepted by you all 
with out equivocation. With all these facts adduced, 
if 5 ’^ou further persist in your obstinacy and say that 
in this way ^ Sammiirchliima beings are 

^Tliey grow hy assimilathig the materials hi their 
sur^'omidhig. 
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brought into life, still rour views are altogether 
without any basis, because all this happens, when it 
is apart from the body. If you assert their existence 
in that very case, you, then, cannot deny the presence 
of SumtmircJihtma. beings (those which 

originate by genevatio aequivoca) in the saliva in side 
the month, but it is totally wrong. One point more 
is worth remembering, thutSammurrhhima life does not 
exist in saliva, but in phlegm on its separation from 
hnuiau body. Phlegm does not remain adlicred to 
mukh-patti (niouth-protectoi^ and hence there is no 
birth of SamnuavMhna beings. 

Besides these, there is one point more to be noted. 
It is the express order of Tirthankara to the Sadhns 
not to speak nlth uncovered mouth, and this can not 
be acted- upon to the latter without wearing it before 
the mouth, because man is most liable to err. 
Sometimes his both hands are occupied, while he is 
writing any thing and asks something from another 
man. H'cll, is he not becoming a sinner by repeatedly 
violating his vow ? Certainly he is becoming a 
sinner. Is it then better to break one’s vows than 
wear a mukh-patti ? Xo, not at all. Then why don’t 
you act upon the ‘Xiyam* (vow) of Jaina and 
sttblimutc your human life. If all these, you do 
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not find to satisfy you, please read ’wliat Deva Suri 
says in Saniacliilri grantlia. 

*• 5 ^^ 511 % 3 % 

ir' 

He plainly tells that a Sadliu should first examine 
*mukha-bastarka’ (imikh-patti) and tlieii wear it 
again, afterwards he . should examine liis broom 
{K^ ) and etc. 

Over and above this, Shiva Parana ihoroimhlv 

O «/ 

supports this that Jain muni have ever worn mukh- 
patti from the very beginning. 

Vide Shiva Parana, Gyan Sanghita, Adliyaya 21 
Shloka 25; — 

^rofftr ii Rv, ;i 

Hero, it is distinctly said that these Jain munies 
(monks) wore inukha-’iKitti in front of their inoutli. 
If these facts and figures do not seem to convince 
you, alas! nothing more can Iiclp you. 

It is a hopeless case, wlieii one does not like to 
turn to the right. 


TiiK OiinJiy tn’ Jaiki^m. 



DO WE BEGm? 

wo htn c to discu^s a> to our hogiiinin;;' 

and us to the time assigned to our rise l)y 

. . . 

— our otlior scots. From Sri I\Iah;d>ir:i Ji 

wlio was the 24t]i Tiriliankara to the day, we gi\o 
onr pure Pattavali (W^Htrfr) in evidonee. Let evei’V 

one who may, read it. Notwithshi tiding this, some 
declare that we are 4 00 vears old. others say 300 vears 

«; * 4> «/ 

or 230 rears or 150 vears old which o£ them is 

« V 

correct’:' 


I say, none. For each o£ them put down, at 
random, wiiliout any proof in hand, Tlicy would 
not distinguish between right and wrong. 

Xow I take one of their own references and wish 
yon to weigli it. They say Dhundia rose in 1531, 
Vikram era. Lut it is given in their own authentic 
Ivalpa *:>utra tluit .the influence of the great Grraha 
called Kshiidratiiina, resembling a heep of ashes, on 
the natal astcrism of the Venerable Ascetic Maba- 
vira, would be to the effect that there would bo no 
progress of Jain Shushan for two thousand years, but 
the advancement of these Swetambris wdio ■worship 
the images of Tirtbankaras came off during this 


Tin: Ojiujijc oi" Jainism. 



('j)ocii; in other ^vords, all Swciainhn Acliaryas and 
coninientalors. ole, whom they roly upon and from 
whoso Granthas (hookhi) they quote references, flour- 
ished in that period, which was marked b}" the dec- 
line of Jainism. ]\Iost important and well-known 
tein]>lcs were constructed as well. When the influ- 
ence of the Star (graha^ ceased at the expiration of 
two thousand rears, then and then alone accordino^ to 
their writings, Dhundia rose in power and 40 men of 
distinguished family became disciple of Muni Gian 
Ji and extended the sphere of influence 

of Sihaiiak-wasi (Dhundia). 

With these facts in view, wo arc regarded of re- 
cent origin and they of old standing a good con- 
clusion drawn! 1! 


Along with it I would like to draw the attention 
of Digambri brothern to the fact, that if they desire 
to maintain union between different sects and aim at 
the advancement of Jainism, they should ever be 
righteous in views and pure of heart and never 
indulge in such policy and follow such lines of con- 
duct as are taken advantage of by B. Banarsi Das, 
M. A. in. his lecture of 1901 delivered at Muthra 
and B. Naihu Bam Premi in the foot note of a Icc- 
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ture liy R. R. Vasu Deva Govind, oppote B. A. 
Indore Navasi. There arc remark^ in them ap;ain 3 t 
onr sect (Dhnndia.) 

Possibly they could not ans\Ycr objections raised 
by men o£ olhcr creed'?, and resrardinir their false 
imputations to Jaiuisni as true ascribed them all to 
iSwetambara Sthankyasi and thus attemj»ted to mako 
Swetambara Sthanakwasi fDhundia) sect a linger 
point for all so-called ill-founded defc‘cts in Jainism 
and thereby trampled down righteousness to save 
themselye'?. Tliey say that they bailie and drink 
water cold and filtered through cloth. 

But it is the Dhundia monks who do contrary to 
tliat. It is they who have been the cause of all the 
so-called blemishes and Aveak points to be urged by 
other religionists in Jainism. To bo brief all humi- 
liation and down-fall to Jain religion is due to Dhundia. 

On the one hand they quote references from 
Vedas, Mahabharata etc., AA’hich teach against 
fJaiuism, to prove the antiquity of Jain religion, and 
on the other hand they try to establish that Dhun- 
dias are 250 3 'ears standing. Woo to such lite- 
raiy prudence and intellect ! Supposing, Dhundia 
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monlvS drink distillod (phrasnka) -water and do not 
batho, one may question; “Do Digambri monks 
(Mima Maharaj) drink cold (nndistilled — -water 
and batho?” If they are Said to do so, then wliich is 
their Jalla (dirt) jmrisaha (trouble) out of twenty- 
two Parhhas (troubles), and wliat are tlieir Maha. 
britas (groat vows) ? 

Vmr AND WHEN WE WERE CALLED 

OHUNOmS ? 

^gljHEY say that they lived in ruined houses, in 
Gujorat, Katliiawar and so they began to 
bo called Dliundias. No matter if they 
gave vent to their views with any underlying motive 
whatever. But taking their wrong assertion to be - 
true, it remains to bo decided if it is a slur to live in 
lonely and crumbling houses, for which they seem to 
taint Sthanakwasi. 

Eor a Sadhau to live in such a place is a matter 
of pride but not of disgrace The more a sadhu 
retires to solitude, the more ho can plunge himself in 
meditation. 

Then how can it bo dis-honourable ? Plow over, if 
it is x*egarded disrespectful, Yido Sri Acharainga- 
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Sntrn, Book T. Lochiro 0. Lo.ssf'ii 2. V. 2. 0: — 

‘ ‘ <Tr^^r^rgn;»i5rraraf 

^PRT%^3T%i 'T5tf?T # g’l;!!?! giHT IKII 
^rr’t# TTR fTf ^ qrer 

5[RT% s^rfJTRg mn^i^tmii 3 ii ” 

( «ft'3TNltiT \ < 3^sTf ^ 

w-ifj ( ) ^ srr 3 II 

E.T. — **Ho soinctiincs lod^otl in work>liop<. ns.-^oinhl- 
in^ pla(*('*j, wells, or shop": *Jomctirnes in nianufac- 
<orios or niuler a "lieil of s^raw” (2) 

“JIo soniefiino" loil*;eiI in traveller's halls, irarden- 
houses, or towns: soinotiine-j on a hurviiiir-irroimd. 
in reliiKjuished houses;, or at the fool of a tree’h (!’) 

AVas Sri IMalaihira Swaini a Dhundia. for, this 
appetation i.s also applicable to IJiin. Jn thi* case, 
\S'c are proud of. this name. Here is another 
roEeronce to be noted in Sri Uttaradhayayana Sutra, 
Lecture 2, Y 20. 

g^finR sri w 

iRoli ” 

=i , ( ?^r)il <> ii 

ij 
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E, T. “In a burial-place, or a deserted house, 
or below a tree he should sit down, alone, witliout 
moving, and he should not derive away any one.*’ (50J 

How do YOU dare assert that Sthanakwasis 
began to be called with the contemptuous name Dhun- 
dia on account of their taking abode in ruined and 
bad houses. 

If I am asked to explain why Stlianakwasi are 
called Dhundias, T will say this much in brief. 

On account of that Graha, called Kshudaratma, 

most of the Jains gave up pure Dharma (^religion) 

and embraced idol-worship. They became the bitter 

enemy of those who persuaded them not to do so. 

At that time there were only a few vSadhus who had 

remained to the right belief (Jainism). IVhenever oilier 

Jains required their help in settling any /liscussion 

or jJ^^oblein of religion, they always found them, 

after a good research, engaged in Samadlii (deep 

meditation) in lonely places. These lay — votaries 

told them that they had arrived at the conclusion of 

their enquiry after undergoing an arduous task of a 

search. Tliey perverted their words and made the 

Sadhus known by the nickname of Dhund/as. bv 

*■ ' 1 - 

which is still the monkliood designated, 
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Q. Do you not believe in idol-worship? 

A, Yes. I regard an idol as an idol bat do not 
exalt it to the dignity o£ God^ 

(2- Al lien it is set up in a temple as Bliagwan and 
adorned as God, why do you object to consent 
to that? 

A, (Jan an im-real thing be real by mere supposition? 
If it is urged that it can be so, then a thing 
may be suj^posed what it is not, by any body 
at will. He has merely to make a supposition 
and to trouble himself for nothing else. 

Sand may be regarded sugar, salt pure sugar, 
a piece of twig resembling sugar cane, a sugar 
cane and brass as gold and glass as diamond, 
and a counterfeited rupee, a real rupee. Would 
you like to take these supposed things in place 
of real ones. Can they be used in place of 
real ones. If you say, no. I say why not? 

Q, These things are evidently full of defects: but it 
(idol) has none.? ' 

;£l. Well, sir, it is a good exjdanation! 

On the one hand the existence of tl: 
tics of other things are not assumed, 


3 proper-'fc^i f 
but iu ^ 


\ 
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otlicr, llio inlierciit virluc-* oC siiiotlicr hciiigjirc 
<lccliircU to exist. What does this iinjilv? 
Nothin'! but ijinorance and ob-tinacv. K vou 
&av ‘'AVc don’t regard the idol a- Bhagwan;" I 
further <[UCStion, what you then think it and 
with what belief you wor-hii' tiiein. If yon 
say in rejily, “We do adoration. ’ 

Whom do vou adore? Uo vou adore Bhajiwaii 
or stone — One who ha' renounced (Tyagi-^TPir) 
or one who enjoys (Bhogi-^RD the world'/ 
I' it penni-silile to jdaeo before a ‘‘Tyagi” 
thing' which ho towed never to indulge in? If 
it is said, no. it is not permissible. Well, was 
not Bhagwan *Tyagi,’ before whom flowers and 
fruits are offered? 

To so i' a m.itter ef great regret. A voitng 
t^rat ika boy wouhl not U'o \ egetable etc, 

on certain tlays I'^I^TTc.'/., 2nd — oth — 
.8lh— 11th— TT^^'r and Mth— 
etc. Is Bhagwan so far fallen down in his 
tows that he cannot give up the use of 
tho'e things on the above mentioned days? 
Again if it i' urged that it is not he 
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^Yllo desires it. but it is the nu\nit‘estivtioii o£ 
onr earnest devotion to him. Tlicreiipoii, I 
would ask “Why is it ncocssavy to adore and 
worship him in such an objectionable n>eless 
way which leads to the violation of liis vow."-'*’ 
Is it not a true devotional altitude to obey 
His order? 

If such a devotion is rigid, why t>hould they 
not rc&ort to it in the ease of their Gurus uho 
have renounced such things. Thev should 
adopt such devotion. 

"When there is no sin or injury in doing so, it 
is not a matter to fear. If tliis view is ad- 
vanced that all this is merely to keep afresh 
their memory, then why do they declare for- 
cibly that salvation lies in Puja, Prakshalna 
JT^r^? Better sec what all Tirthan- 
karas say to all Sadhus (monks) and Sravakas 
(lay-votaries.) ; — 

“ >Tit3?rr 

^ «jjrr 
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5ffefr ^T §i?^o!rr ^ 

?r 5 t ’iR^rV ^ ^rs^rr 

?r sfs^rf RdR'^ ^n^=Er 

g^rr pr pr pr 

^ pr ^ pr pr 

fl^ pr pr ^tsfrq- ^ g^ri w^ 
%4 ^§:r %4 %?r p=s^(% ” 

^'t ^ 8 ? 

E. T. ‘'The Arliat.< and Bhagavats of the past, 
present, and fiiUirc, all say thus, speak tliiis, dccdarc 
thus, explain thus: all breathing, existing, living, sen- 
tient creatures ' should not bo slain, nor treated with 

1, ^ Sahhe l^dnd mean all helnys with two oryans of 

sence, heluys with three oryans of sense, and heinas 
with four oryans of sense. 

3. Sahhe Jjhnyd mean all veyctahle (nindspati)heinys. 

3. Sahbc ,/ica mean all heinys with /ice oryans of 
sense conlaininy men and animals. 

4. Sahhe Salta mean earth heinys, water heinys, fire 
heinys and wind heinys. 


The Ohigtx of jAmsM. 


ior> 


violence, nor abused, nor tormented, nor drivcn-away. 
This is the pure, iinchan^oahlo, eternal law, ^Yh^ch the 
clever ones, who understand the world, have declared: 
among the zealous and the not zealous, among tlie 
faithful and the not faithful, among the not eruel and 
the cruel, among those who have wordiv weakne-^^ 
and those who have not, among those who like social 
bonds and those who do not; ‘that is the truth, that 
is so, that is proclaimed in this (creed).’’, 

(Vide Sri Achsiranga Sutra, Book I, Locturo 4th, 
Lesson I.) 

It is not confined to this much. Thev who assert 
that there is no sin in doing what is done for Dlianna, 
are explicitly and threateningly given warnings in 
Sutra Acharanga, Book I, Lecture 4, Lesson 2; — 

“ 

sit ^ ^ % 

^ ^ 

sfi^T 

^oifT ^ 
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% sr^ri^fr ^ 51 ^=^ 5r 5 ^^=^ ^ ^ 

5f^5rr4=?r5r ^s ^c r%K^ T%rf ?h 5^ 57rl% 
fl:4^ 5r 5 «r k^ ?Trf ^c ^r^rc 'tww 
q;4 ’Tf;>i; ^5> qr^fr ?fo> ^qr Hsq ^rr^rr ?i5^ ^rar 
fF^fSqr ^R^sqr if^^R ^rsqr qRq 5tsqr i%^w 
qsqr K^ f^srriirc ?Tf!q?«r 

3 ^ ’Tft ^f?r ^r 3 :^ ^ 1 % 

^sq qi^ijT ^r ^^sqf 

T%^rFr^5'7r ^ w^ ^ 

^ w4 gs^ wm q^ =i 

?ir’Tl sf ’ tI' 'TT^r 5«rr 1 % ^ ?rpT 
^n%*rr Trt^r^^rft’ ^ i^rr 'TTwrar ^ #g 
srrTsr Rr ^^r^ir ^rstr^ ^r^riq. ^qfr 

f^Fii ?ti?t4 II 

( ■5rr=qt5f ^ ) 
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‘SSonio ?!iy also the vise ono'*: the 


wise ones F«y ihn«, also some ■** other's, 

^Fany and sovoral in flii* world, ilralnnnnas or 
iSraman?, rai^o fids di<ciiF'jion: Wo liavo soon. hoard, 
aoknowloil^od, thoroughly uinlor-*tood, in tho iippor. 
norhor, and sidelonji diro<*lion«. ainl in all wav< ox- 
aininod il: all Forf? of llviii^^ hoin^s may h^ ‘•'lain, or 
treated with violoneo, or ahnsod. or torinontod. or 
driven a wav. Know ahout thi'*: there i'? no wron^ 

ft * ’ 

in it. 


Tliat i« a doctrine of the unworthy. Ihit those 
^Yho are teachers, have said: yon have wronjrly s^en. 
wronpjly heanl, wron"ly acknowledged, wrongly nn- 
dersteod, in the upper, nether, and sidelon*? directions, 
in all wavs wronglv examined it. whenever von sav 
thus, speak thus, declare thus, exfdain thus: 

All sorts of living heinjiF may he slain, or treated 
with violence, or abused, or tormented, or driven 
aw*av. Know about this: there is no \Yronrr in it. 
That is a doctrine of the unworthv. 

ft 

4 

some js in<;ant (he highest class of sa^es. The 
meaiihiff is that all professors, Itiph or low, sap the same, 
upree in the doctrine of ahinsa, 

15 BVCL 

1317 



294.4 P88M 


108 


The OrjfliN of 


But we say thus, speak thus, declare thus, explain 
thus; 

All sorts of living ])oinp;s slioiild not, lie slain, nor 
treated with violence, nor abused, nor tormenled. nor 
driven a wav. Know about this, tliere is no wron«: 
in it. 

This is the doctrine of the teacliers. 

First the persuasion of every one should be ascer- 
tained, and then we will ask tliem several I v: 

Ye pro£*'ssorsl is pain pleasant to yon, or nn- 
ideasant-' 

If they give tlie right answer, reply: 

For all sorts of living beings pain is unpleasant, 
disagreeable, and greatly feared. 

Thus I sav. 

Well, it is finite certain and adrnitled by all ihe 
historians that all the temples on mount Abu ar(‘ of 
1000 or 1500 years old. 

So we say that these temples did not exist in 
the time of Tirthankars, nor were they built by 
Micir orders. For this very reason we do not be- 
lieve in them. Let a reference forder) be (|not{*d 
from authorised Sutras which coiTC-«;pond to tliein an<l 
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i" Frro from diabolical cxprcSMOii. With this, il should 
bo shown which mountnin ha«l a tomplc dodicaiod to 
which Tirthankara on that occasion. All the Munis v ho 
devoted themsclvos to the selMnorlinmlion on these 

i • 

nioiinfaiii'i always did so because of their bciii" jpiitc 
isolated and free from bustle. en Tirthankara IMaha- 


ra.i always pul uji in the temple of Jaksh (DetvaJ. 
If there were Jin tem]>les. they would not have taken 
abode in Devtas temples, leaviu'r their own place'. 
There is another point worth cou'^idcration. The first 
and foremost principle of Jainlncarnates(Tirthankaras) 
was to observe and to preach “AhiiisaParmoDliarma.’’ 
With all these promises can it he concluded that they 
.allowed flower(li£c in them being admitted), water etc, 
to he offered to Them in Their Tva”’ State and regarded 
lay votaries of these type their true worshij>pers? It 
can never be so, hccaiisc they have repeatedly enjoin- 
ed upon us not to wear a garland of flower nor to 
touch it. With these proi>aganda how could they per- 
mit such things for Themselves. 


WHO ARE SWETAMBRI. 



WANT to touch upon this point— ‘‘Who 
are Swotainbri”.. Nriend, j’ou know well 
that they arc Swclaiiibris \\ lio wear while 
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ilrc)3S and not those wliose dress is yellow and’ 
ol: other colours. Those who liavo dross ot other 
colours cannot be called Swetanibvi. 

If any hodj’ advanced this argument that tlioiigh 
Sadhus of tins community wear yellow coloured 
dress, it is a different matter but they all put on 
Avliitc dress and so they cannot be called Pitambri. 
Upon this I put a question to him to think over it 
calinlv and tell me “^Vlio are called Digambri? And 
with what characteristc features? "^VJiy arc they 
so called? And do tlic Sarawaks of Uigambri sect 
live naked?” The answer would be that they do not 
live naked, but their Sadhus pass their lives in a 
naked condition and from this vci*y cause they arc 
calk'd Digainbri. llcncc this very logic is appli- 
cable to so called iSwctanibri. As their Sadhus, who 
arc very much rcA’cred and I'cgarded as follov'crs of 
Sutras to the very letter wore yellow clothes. Tliey 
must bo called Pitambris and not Swetambris. 
Contents of the page 82 of ‘^History and Literature 
ol* Jainism” may be pressed forward in defence, 
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There it is written, that the Sadlius did not wear 
vellow clothes before, but the change was made in the 
ITtli century b}* Maliaraj Satya Vijaya, Yashovijaya 
and Ananda Ghana Ji to distinguish themselves 
from fallen vatis. "Well, whv is this colour still 
adhered to? Cauno't they now be distinguished from 
others? Is it so? Or is there anj' other reason? 

If this change in colour was adopted for the 
above reasons, why does the reformer of the 
community claim it to ho based upon Shastras, 
while there is nothing of this in them as to making 
change in’colour and the like, according to their own 
statement gi's'en above. If this question of colour is 
discussed in Sutra, why ^^’as the change done by 
Satya Vi,iaya, Yasho Vija^-a, Anand Ghana and 
not by their predecessors. IV.cre their gurus etc. 
igorant of these Sutras or path, that this change 
was not introduced by them. It is a wcll-kiiowii- 
Hact that one of these points is true. If this were 
the injunction or order of Shastras, the Acharayas of 
SwotumhaTis would have done So long before, hut 
they did not do so, as it is said by you. Now*, diow 
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can it be laKon in accordance with Shasiras? In no 
way whatever, rather in contradiction to that. Jiead 
Chatiiralh Astuli A'irne Sltanfcodhar ^^4 

Pa^e 82,13 G,120, in which the threat Acharva 
of theirs speak violently against dying clotlies. With 
tliese precedents in hand, how can we admit your 
assertion that dying clothes is allowed in fShastras. 
In spite of this, they write that Satya Vijaya, Yasho, 
A^ijaya, Anand Ghana Ji Maharaj did this in the 17th 
century to distinguish themselves from other fallen 
yatU. How can this be admitted to bo true? 

To say brief!}', unless this wrong theory (^d 3 'iiig 
cloth is permissilde) which is circulated amongst the 
people is not withdrawn with regret, you can not in 
any way be called Swetambri, you have done so in- 
tentionally and still go on doing it. Well friend, how 
can you call yourself Swetambri? If you say “AN’e 
are Pitambri and 3 'ou are Swetambri, AVlij’- has j^our 
confei-ence called itself Swetambri Sthanakwasi”? 
AVe reply “AVhen without rhyme or reason you have 

ft 

assumed the name of Swetambri in every sphere of 
life, we could not help adding Sthanikwasi to 
Swetambri for the sake of distinction, otherM’iso there 
was no uecossily of it, for you are Polambri and ^vo 
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nre Swetambri in reality. This is all, I had no mind 
to dwell up the subject so mncb. but ''iron in stances 
forced me to prolonpr it. 
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SOIV3E DIFFERENT OPINIONS 
IN FAVOUR OF JAINISR/I. 



JATNA SHASANA BAHARE'S 13TH 
ISLAY 1011. Dc. JOXXHES HERTEE 

l*li. D. wri to-: — 


‘■J Avas .=trnek ])v niv own disoovorv. fliat all tho 

ft 4> ft 

Panchtantra texts, published liitliorto in Europe and 
in India were not as every body thought the works of 
Brahman?, but of Jains. J am astonished that the 
value of Jain narrative literature is not j'ct fully 
acknowledged among European Scholars.*’ 

2 . The religions of the world by John 
r;SurdoGh L. it. D, tSD 2 Page ‘ 823 :^ 

“The yati has to lead a life of continence; ho 
should wear a thin cloth over his mouth to prevent 
insects from flying into it, he should strain water 
throu2:h a cloth before drinking and he should carry 
a broom to sweep the place on which he is about to sit, 
to remove everv living creatures out of the wa3’' of 
danger." 

3 . History of India for senior classes by E. 

Iinsrsdon B- F. B. G. S-, Elfl. R- A> S> 

part 8. tSIO, page 103 s— 

“The Jain monks tiy to keep the last rule vciy 

lb 
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fully. So that, they may ^ not kill or hurt even the 
most tiny insects, tlioy strain the "water they di’ink. 
they sweep the ground tliey treat] on and oven cover 
their mouths Nvith a cloth lest they should draw in 
an}’ insect in brealliing.*’ 

4. Chamber’s Encyclopaedia Volume VI 

London ISOB, page 268:— 

“Tlic vati has to lend the life ot’ a))stinence and 
continence, he sliould wear a thin elotli over his 
mouth to prevent insects from flying into it and he 
should carry a brush to sweep the j^lacc on wliich (In') 
is about to sit.*' 

5. The religions of India by A. Barfh 

London I39f, page 1145;-" 

“Not only do the Jains abstain from all kinds of 
flesh, but the more rigid of them drink onlv filtered 
water, breathe only through veil and go SAYee2")ing 
the ground,*’ 

6* Indian Wisdom by SVionier Williams EtS.A. 

London 1875^ page i!3f:- 

“DO NOT KILL Oil TNJURI2 ; wliieli Jains carry 
preposterious an extreme, that they strain water 
before drinking it, sweep the ground with a hr nsli 
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bct'orc trciuling upon it. never cat or drink in the 
dark and wear muslin before their mouths to prevent 
the risk of swallowing minute iu^octs.” 

7. Mr. A. F. Rudolf Hoernie Ph. D. Tub- 
ingen, in his English translation of 
Uvasagadasao, vol. il. pape 51, 

Note No. 144, Write;: 

‘•Text miihapatti. Skr, mukhu-palri, lit., ‘a leaf 
for the mouth,’ a small piece of cloth, suspended over 
the mouth to protect it .against the entrance of any 
living thing. Sec Bliag.. p 195, where muha-mo- 
ttiyam is probably an error for inukh-pattiyam.*’ 

Tliere arc several sects in Jainism, hut the Swe- 
tambar Sthanakivasi Jain community is older than 
all others as the above remarks prove. 

TENETS OF THE JAINS. 

now pass a few remarks on the plii- 
Vn 4 losophy and tenets of the Jains. According 

to the Jain philosophy this world exists from 

onternity and is not created and not kept in order by 
any one individual being or authority (God.) 

il eontiis of Loku and Aloka. 
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Thf! Lokii is (lividctl inlo UrLlliva-Lolca or ilio 
Hojivons. llic ]\la(.lhava Loka or tlio Earili, and 
Pa till Loka or ilie J lolls. There arc two things in 
this world, Jiva (soul) and Ajiva (non-soul.^ Jivasarc 
of two kinds: — 1. Moving living beings (Tris) 2. Sta- 
tionaiy ])oings (Sthavara). Again stationary beings 
(Sthavara) are subdivided into five kinds, namely: — 
Earth-jivas, AVater-jivas, Fire-jivas, AVind-jivas and 
A"ina?pati-jivas, these all jivas are called ek-indriya, 
or beings with onl}' one organ of sense, having only 
four out of ten forces, viz, the sense of touch, force 
of body, respiration, and duration of life (ayuh). 


And Tris (movable beings) are subdivided into 
four kinds: — 1. Dwi-indriya jivas, or beings with 
only two of the senses have six life force-’, viz, touch, 
taste, force of body, force of speech, — they have a 
means of communicating among themselves, — capacity 
of resjnration, and duration of life. Protozoa, and 
shell beings. 

O 


2. Tri-iudriya jivas, beings with only llircc 
senses have the same six with the addition of smell 
making seven life forces. Lice, bugs, ants. 


3, Obatur-indriya, beings with only four senses 
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have the ::anic seven forces with the adclition of eve- 
sight, making eight. 'Wa-p^. hoe-, scorpions. 

4. Panch-indriva." are &uh-di\idc‘d into Shavani 
* 

piinch-indriyas. and Asha^'ani panch-indriya-^. 

(a.) A''ha 3 'ani panch-indriyas with nine life forces 
Iiave the same eiirlit with the addition of tiie 
sense of hearinar. 

Tliese heings witli fi\e sen-es ainl no mind 
(mana) are very minute. 

(h.J Shayani panch-indriyas with ten life forces have 
the same nine, witli the addition of the force 
of niitid, making Ion. Mon, fish, birds, animals. 

Of all the panch-indriyas man is the most impor- 
tant, for it is only man who can obtain Nirvana, 

An inhabitant even of the highest licavon cannot 
obtain Moksha. For being a Jin or Arhat he must 
he horn as man. There arc five kinds of ajiva ('non- 
soul'. uamolv; — 

1. Matter (pudgalastikayii), 

2. Space (akasasiikuya), 

3. All ether, the fulcrum of motion (dliarmd;- 
stikaya). 
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4. Anollicr ctlicr, llie riilcrum of rest, in ilic 
sense of not nioviiig (iidhiirmristik*\vii). 


T). Time, 'which 
substance (Kahv). 


is in only ii figiiriitive sense a 


Iji all ilicse things there is no feeling or consci- 
ousness. 


Tjiving beings ar^^ a combination of jiva or soul 
ami pudgala or matter. This union of the soul ^vilh 
matter is enicriuil. The Karinas are also matter. 
The soul under the bondage of the Karmas is moving 
in a circle of birtlis. The coming of the now' Karmas 
is called Ashrava. Their binding of the soul is 
called Bandha. 

To prevent the coming of the fresh Karmas is 
called Sambhara. 


To get rid of the past Karmas is called Kirjara. 
The next stage is the complete removal of matter 
from the soul, or in other w'ords the absolute liberation 
of the soul (Moksha). 

These are the seven Tattvas of the Jains, but 
if merit (puiiya) and demerit (papa), the results 
produced Dy the A’‘aryiiig coiiibiiiatioiis of soul and 
matter, bo ceiisidorod as separate principles instead 
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of being included, as they are here, under Bandha, 
there will be nine principles. 

This Jiva, or soul, has eight natural qualities 
which are not found in other substances; thov are— 

1. Unlimited knowledge (jnana): 

2. Unlimited undiffereutiat(*d knowledge (dar- 
sana) ; 

H, Freedom from pain and pleasure (av^'abadha) ; 

4. Bight knowledge, and right conviction, 
(Samyaktva) ; 

5. Eternal life (akshaya-sthiti) :* 

G. Formlessness fhrupi); 

7, Equality of status, i. e, neither high-born nor 
low-born (aguru-laghu) ; 

8. Infinite capacities of activity (Virya). 

The qualities of the soul are infinite or innumer- 
able, but only these eight are mentioned here. 

Tlic Karinas are also matter. 

They bind the soul and hide all its gunas or 
qualities. Under the bondage of the Karinas the 
soul has forgotten itself, and often thinks itself 
diflierent from what it ’ is. Such a soul is called 
Bahir-Atma. The'^e Karinas are of eight kinds: — 
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1. Knowloclgo-obscuriiig Karinfi (jnAiiilvaranija 
Karma); 

2. That, force (Karma) wliich is in ns whicli 
obscures nndifferontiateil cognition (darsanavaraniya- 
Karina) ; 

3. Tlie third is that force in ns wliicli results in 
the feeling of either pleasure or pain (vedaniya- 
Karina): it absciircs the bliss-nature; 

4. Tlie fourth is that force (Karma) in ns which 
obstructs the formation of right belief and right 
conduct, etc. (Mohaniya-Karma): 

5. Tlic fifth is the force in ns which determines 
the duration of any particular life-period in the 
embodied state; it prevents the continuity of the state 
of life (Aynh-Karina) ; 

G. The sixth is that Karma, ore force, in us 
which gives us the various factors of our objective 
personality, and obscures the nature of the soul which 
is to be without bodily form (Kama-Karma); 

7. The seventh is that Karma, or force, in the 
living being which brings it to particular family, 
surroundings, whether high or low; it obstruct.*? the 
equality of the status (Gutra-Karma); 
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8. The eighth is a force in the living being ^Yhicil 
act*! a«: an obstacle to doing something goo«l. giving, 
enjoying good thing*!, etc. when there i-' llie de-ire 
to do so (Anturava-Karma.) 

Life and death are nothing but the ending of one 
Avii Karma and beginning of another. When one 
Ayn Karma of a certain living being i-* over its sonl 
leaves the Itodv. and the living being i> said to be 

dead. The soul enter*: anotlier bodv and this i** 

■ 

called birth. Thus the soul under the bondage of the 
Karinas goes on moving from hodv to hodv, till the 
moment come> when it shakes off all it*! Karmas. 
and recovering alt jts gnnas (qualities) becomes a Jin, 
an Avlmt,- obtains ^loksba, and finds eternal blis^ in 
its own self. 

rieadcrs, the whole abovc-moutioned [ibilosoph}' 
of Jainism depends upon the solution of the mysteri- 
ous pux/Ae, the mysterious enigma, what is I? What 
is tliis word? Whence have I come? Where shall I 
go? What is the end of all these things? This problem 
has been solved l)y different Great Mon in different 
countries, in different times, in different ways. Ko 
two solutions seem to be the same. This loads to 
the variety of beliefs and religions. 

IT 
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Tho Jain Tirthankaras/*^ the Kshafriya-Tlishii? of 
ancieni tiino?. have also solved tins question in the 
manner above meniioned. Tliev too have made an 
answer to flic (jucstion. “What, is T?*' “What is 
this world?** Thev too have told ns tliat the son! is 
eternal, tho karmas nre eternal, tho world is eternal. 
There is no creator. There is no destrnver. As the 
sold sows so does it reap. 

Onr fate depends upon onr.^elvcs. And. thi< 
solntion of tin. Tirthankuras appears to me one of 
the noblest. 

This seems to me to be full of the highest moral 
virtue. For why should we make our heaven depend 
upon the worsln'ii of God or His sons and' deputies? 
Why should wo not make it depend upon onr own 
actions? That. God must he a peculiar God who is 
pleased only with onr worshipping Him. AVe also 
do not accept God as a judge of our actions, for this 
gives rise to many objections, and ]dace5 God in a 
very awkward position. We, Jains, entertain the 
highest ideal of God as Sarvajna, cteiaial, all bli>s- 
ful, &c. 


Vide^ Aclutvdnija suira. Booh 7, heiure 7, lesson /, 
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AVc do not regard, him arf acceptor o£ flattery, a 
being killing one and saving another, a being admin- 
istering justice despotically in proportion to the 
amount oC flattery and worship. AVe do not admit 
him as a judge ot our actions. Our (lod i< the high- 
est being, the highest standard tor our copy, the 
highest ideal for our imitation. We recognise man's 
toul God in man. Those men greatly err who call 
us Xastikas, as I have shown in Book 1. Gcrtainlv 
they arc wrong, totally wrong. We are iiotXastikas. 
We believe in God. Onlv our notion oO God is dilt’- 
erent from that of others. I have said before that 
the mysterious puzzle, what is 1? What is this world? 
has been differently solved by different Great Men, 
in different ages, in different climates. The notions 
of God are also different. Sonic represent Him as 
a creator, destroyer and preserver, some say that Ho 
judges us only by our faith in His sons aiid deputies, 
some say that he judges us in proportion to our wor- 
ship of Him. Some give one definition of Him and 
some another. 

"We have our own definition. We say that He 
is neither a creator, destroyer and preserver, nor 
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lias Ho sons anil doiiiitics. Ho is alniiglity. eternal, 
oinniscionf, and lias infinite Gnnas (rjiialitics^. He 
is the divine soul. AVe press upon each man 
liis own ini])ortance. TL’ overv one ol us were 
to realize wliat ho really is and to act up to it, 
just see, what should have his actions been. TIius 
we believe in God. Only our notion of Him is diH'- 

«r 

erent. e give tlie lie to those men who call us 
Nasfikas. AA^e believe in God. Headers, mav T not 
also ask you in one word if those men do not err who 
say that Uu* dains have no philosophy. Have we no 
philosopin*? 

Ts the above one no phik)So])hy? However, read 
Madhava's Sarva-Darshaiia-Sanigraha, and ho will 
tell you if the Jains have no jihilosojihy, 

TWELVE BHAVANAS. 



j^jA^JDHY Jain is enjoined to meditate upon iho 
^ following 

* called tlie twelve Bhavanas or Aiiupre- 


twelve Subjects. These arc 


kshas — 


1. Thci’c is nothing undiangcahlo in this world. 
Every tiling is subject to altcraiion, I should not. 
therefore, jaiy much importance to it, and should 
' regard it transitory. 
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Thift is culled Aiiitya Aiiviprekbliu 

2. Tlierc is none in this world to help me in 
affliction or at the time of death. I inu-'t reap as 
I have sown. 

Thia is called Asharana Anupreksha 

3. I have in past lives Miffered tronhlca as a 
man, a deva, a narki, or a triyanch. I must now 
make attempt to free m5'sel£ from them. Thi'- is 
called Sansara Anupreksha 

4. I am alone in tliis world. Tliis is called 
Ekatva Anupreksha 

5. All these things of the world arc separato 
from me. This is called Anya tva- Anupreksha 

0. 'What pride should I take in this body which 
is full of dirty things. Ttiis is called Ashuchi Anuiire- 
ksha ^T^WTT]. 

7. I should think of those thoughts, words, and 
actions that give rise to fresh karmas. This is called 
Aslirava-Anupreksha 

8. I should adopt such measures as may prevent 
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i’rcsli Kiinnas fioni bindin**' niv sonl in future. 

Tills is culled Sunibliuru Anujirekslui 

0. I sliould adopt siicb jiiousiires as may help me 
to shake off my past Karmas. This is called Nir jaru- 

Aiiniircksha 

10. I shoiihl think over this world. What does 
it coiisisi ol’? What arc the IJravyas (substances)? 
AVhat are the Tattva'^, &c? This i< calh’d Ldka 
Aiiiiprekftha 

11. Ill this world all things are easy oL’ acipiisitioii 
cxcejit the Itatiiu Tniyi Dharma. This is called 

Bodha-Durlabha Aiiuprekslia 

12. Ratna Travi Dbarma is the true source ol: 
happiness in this world. This is called Dliarma- 
Anupreksba 
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AHIIMSA PARAiVIO DHARMAHA. 

V dear roatlers, now I concliido this subject 
of mine. It is a mntter of fri-oat pride to 
— ' — nie who hem**: a K&haCnya l»y ea^te has 
not only hccomc a Swefaenber^irSthanakwasI 
Jaini in all rcppect‘5, but over and above it^a S. S. 
Jain Sadhu (^MonlO* relitrion. T dare tsay. will 
lead me to the eternal home of blis>:. 


Would that other religions should have been on 
the lines of Jainism. T earnestly dc«ire that people 
would take meassures to save the lives of the poor 
dumb creatures ench as cow, o\. goat ttc., which 
are daily slaughtered to feed the meat-eaters. It is 
my heart-felt craving that those who are given to 
limiting the helpless doer, peacock Ac., would cea‘«o 
to do so. And that every one would make his vide 
to pursuade people not to kill animals on the occasions 
of Dushehra and othei' such festivals. 


Alas!!! a good number of goats, &c. is killed 
for the sake of sacrifice offerings. T assure you, 
gentlemen, that if the slanghtering of animals will 
continue on this score, time will soon come when w*o 
the Hindus whose hack hone of strength is milk and 
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butter and who abstain from meat, will turn weak 
and sapless. 

Consider a little. Compare tlin rates of butter and 
and milk of these days with those of a few rears 
back. A great difference conies to light. For this 
reason we shall put a stop to animal killing which 
(aniinalsj will, in turn, be inwardly thankful to us 
for their lives. 

Even if we let our self-interest alone, we should 
save their lives for tbo sake of mercy. 

0 good men, bo merciful to the poor creatures. 

How cruelly arc they jiut to death for no fault of 
their own. 

To day, there is a goat, a sheep, or a cow. 

To-morrow it is no more. Where have they gone? 

They are in the stoinach of meat-eaters. 

Their lives are destroyed for the sake of flesh-eat- 
ers, who simply to gratify their desires exjiose lives 
of others to risk and danger. 

The cows which liavc been slaughtered would 
have been a source of groat use to many. Dear 
readers, do you think that ihe poor animals do not 
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lVr*l it foaiTiillv ilial Uic*v ho killod tc-inorrow? 

* w 

Do voii holiovo (luu tlio atiiinul- aro munvarc tliafc 
tlicir oiul i' noar aiul that lli^v •'liall not hfj anv more 
tc-morrow. 

J)oos not <lio cruel ant! tvrant killer know tliat 

» 

life is ili’ar !o all ami lliaf tlu‘v all llr*o from tleaili 
ami tlanm*r? 

0 incrcvl O inorcvll O mercvll! 

ft » « 

1 appeal for the sake of mercy ami mercy alone. 

If we have somoiliing like mercy in our nature, 
let us lake the side of the poor animals. See in 
England A. F. Hills Emp*., D. L., and other genllc- 
nien like Prof. Mayor and Dr. Josiah oldfield have 
been leading on a movement whose sole object is to 
save slaughter and to spread Vegetarianism. 

Let us have ttii Indian Yegeiarian Pcderal Union 
and lot us save. 

“The lamb Ihy riot dooms to bleed to day. 
Had ho th}’ reason, would he skip and play? 

Pleased to the last, he crops the flow'ry food. 

And licks the liand just raised to shod liis blood” 

Gentlemen, remember wo arc Hindus, Wo are 
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tlic (Icscondiints o£ those Hiiulus who were Hindus 
by deeds or from whom hiu or hiiisa was dii or diir, 
away; (hill =hinsa and du==dur, i, e., away). 
Indeed all were noi Hindus who lived on the banks 
ol! the Indus. Hindus were those who refrained 
from hilling living creatures. Let us see distinctly 
the explanation of the word Hindu. It is only they 
who under the control of sense of taste sav, that 
they wore the Hindus alone who lived on the banks 
of the Indus, Wo, Jains, call Hindus thoMO from 
whom hill or hinsa is du or dur, /. <?. away. 0! 
gentlemen, are we not correct? Certainly we are. 

Mercy says wc arc correct. Animals cry we arc 
correct. Lot us bo ivhat we arc. 

Let us not pretend to be wliat we are not. Como 
let us be true Jains or Hindus. Botli are the same 
in tho sense of the Avord Hindu. Let us propagate 
the religion of mercy. Wo must not confine our 
efforts to India alone, but go abroad to sow the seeds 
of mercy as is Avell and befittingly said by Maharaj 
Asoka ‘-Ahinsa Paramo DJiarma’’ — 

Do not kil] anv livino^ beino-. 

Do not injure or trouble others. 

This is tho highest form of I’eligion. 
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Tin'-'* word- onixlii to 1«‘ in=oril»(‘il mi rock- nml 
jiiil.'iiv in jroMcii lifter- that no animal .‘■honld Iio 
Icillcd For any ]nirpo-c wliatcvor. 


The Oeigin of Jaihisst. 


L33 



From SRI RISHIBHA DEYA JI, who was 

the 1st Tirthankara to the day, we give 

here our pare Pattavali in Sanskrit:- 



^rfr 

%?T 

i\^\\ 

37r%i5: 
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?Tr«r^ 

^?:^rsr^cr% 

RT^isf^ 

^TT^Ilsto^J VII 

^%q:qT^sqqfl:i:: ll^ll 
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»T5«r 

sR«r 

?«Ri55rp^ l?T^r 

^JRT ^ srr^: 
^11% ^r «Fn:5t 

gi% 

»T?r irt^; 

• sfsr 3n% jtr: 


jR^iikT 'Tra^ 

JRT=^^f^ 3^R: 11 ? o II 

?Tl4jWI^5r:ll??ll 

spra; 

sfM ?nT?5^; 'tr:!! ? =111 
T%5 ’RT; 

STT^srPr f5R^«ITll?^ll 
Srar: ipjlf 

!!JRr 2R^: II ? » 11 

%%5r»t^«mi \% II 
5Pr%%5f^f^: ■ 
^mra: JRrmR;ii?'sil 
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^%^lr3f^IS^: lUcIl 

ff^tjTJTpJTrsnTcfirrf^^: ^ 

’ll I^5T srq^Sfgf^ II ^ O II 

sititsrqr'Q^gf^rcf srp’tt^ ^rsifW wsr : i k ? 1 1 

ssft^ra^frnJTRstf^rT: 5r^335rri3tf%^^€i ?ii:f^ 

2!ft’Ti3^Tm%^i^?r5f^ jRTi'WRrr 

RT^ft %ir^ 

T?f fruits 

»Ti?^r5fra'f(^5^RiRFr gq^^TJi; ii 

c 

,5RRT ^^’=^?R^ffr: IRv, || 
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S I heartly congratulate S. S JAIN 
J MUNI SRI PREM OHAND JI, 
(late name NANAK OHAND) for 
the worfe, which he has rendered. He was 
horn at Pailkoat in one of the noble 
families, Kshtriya by caste. Previous 
to assumption of asceticism his name 
was NANAK OHAND. He studied up to 
Ilnd Middle at Lahore. Afterwards 
owing to the death of his mother, he 
came to Jammu with his uncle (masar) 
and studied there up to the Matricula- 
tion Standard. He also c^-ntinued his 
studies as a private student. 

Being disgusted with the world, he 
practised upon Birti (position) for nearly 
eight months as a trial. 

Afterwards, he expressed his greet 
desire for preparatory penance before 
SRI SWAMI UDE GRAND JI. 

In short, Wednesday, 2nd Feburary, 
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1913, was appointed for preparatory 
ceremony at Maler-Kotia State. 

Just before adopting Sadhu position 
(Muni Briti) on the same day, he delive- 
red a convincing lecture in the presence 
of nearly 2000 persons, showing in a for- 
cible line:- 

“This world is full of miseries, and is 
momentary like a smell of flower and a 
buble in an ocean. 

This world is without a real hapi- 
nesses. One who is born shall certainly 
die away. A poet also says:- 
‘The momentary glories waste. 

The short-lived beauties die away’ 

Quite alone have we come here (in 
this world) and alone shall we go. 

No one will go with us. We will leave 
here what is worldly, viz, son, wife, 
houses. Pride not yourself, my dear, 
upon the beauty of body, it is vain and 
mortal, aspire to the beauty of soul and 
piety, which shall never wither. Keep 
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in mind, 'as we sow, so shall we reap.’ 

jCvo one can save us from the jaws of 
death- No one can relieve us from the 
pangs of disease. 

When we fall ill, our mother, sister, 
and brother, look at our face but can 
do nothing. 

Only Dharma [good actions] shall go 
with us It will be our support at the 
time of death. Our own self is the doer 
and undoer of misery and happiness; 
our own self is our friend and fee, accor- 
ding as we act well or badly” 

That scene was axtraordinarily wor- 
th seeing. Saying so, he adopted Sad- 
hu position and became the disciple of 
Sri Swami Ude Chand Ji (G-ani). 

The preparatory ceremony was cele- 
brated with great pomp and show. 
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Mans-Bliakshan Hished part 1st 
and 2nd (ii| Drdu) by PljEM 
Cf[A®D JAM MOBl late name 
(SABAK CHABD). 


Tljese tracts contain coijvincing 
rational proofs and religious quo- 
tations takeq from sacred books 
of all sects aqd communities to 



show % evils of “flesh 
receipt of baif anna’s stan]p Lala 
Fata Ranj Secretry S. S. Jain 
Sabha Ludhiana city wiii seiid part 
i. and it. 


B. DHUill RAM JAIHI, 

B. A., S. A. V. 
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S. R. SHARMA, Medical Hall, 

P. SRI RAM, Medical Practitioner, 

LCIDHiANA, 

TRUE COPIES 

or 

AMRiT NAITARA ANJANA. 

I was .'Jiifforin;? From ^ramilid.s ami tlio fallini; of 
liair into tli(i eye.*:. Pandit. Sri Pain a.-ked ino to 
jrivo a trial to Iji.® — Amrit Xaitranjan and I ii^od 



it for al>oui: iwo nionili?. l}urin«; tlii.s poriod two or 

throe hair that foil into niy eves wore taken out. 
• 

Ever since T liavc had no complaini of the kind. My 
eyes have hoon also partly relieved of /^rannlids 
which were of a verv lon^r standintr. T eoni*:ratulato 
Pandit, Sri Pam on such a u'seCul production and 
recommend it to the. aj)procialion of the public. 

(Sd.) AMTP OH AND, 13. A., L.L.D. 
Science faster, Arva Hi^h School, 

DU13HIANA. 
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My Df.ati Dr. Srt Pam Ji, 

1 am verv triad to sav that vour Ainrit Naitra 
Anjan proved to me* most useful in my case wjicn I 
was sufl'crintT from acute pain of gramilids and sty. 

Sd. 13. DTLA' PAM, B. A.l l. nr, 

Pleader Ludhiana. 


I liavc tried Pundit Sri Pam’s Surma on. a few 
cases. It is most useful for granularlids and opacity . 
of the cornea. 

Sd. Dr. UDHAT BI-IAN, 

Asstt, Surgeon Ludhiana. 


T certify that I have tested and experienced the 
the Surma of Pandit Sri Pam of Ludliiana and found 
it very ctlicacions and curing chronic granulids opacity 
of cornea and Ptorvsium. 

Sd. Dr, jMAYA PASS, 

N. Pailway, 
Perozporc city. 




